Abstract

An activist future is my focus, this future is tpanned Lammas ecovillage, whose
planning application was recently rejected (Sepem@®08), one in a long series of
rejections of this application by their local plammauthority, despite the introduction
of a low-impact policy to the county. It is thersedcstill an uncertain future and one
in-process. Despite its uncertain nature it haseagmce in the everyday practices of
those seeking to create it. These presences takéotim of utopian and dystopian
futures that the prospective residents of the dlag@ imagine and enact. It is these
manifestations, of the Lammas futures in the presehich | have sort to unearth,
using a traditional group of research method whsdme have argued are
inappropriate to such unusual and indefinite subjeatter (e.g. Law, 2004). While |
contradict Law in this sense | also seek to sheldt lon his states of ‘dazzle’ and
‘silence’ in relation to my research, which Law @aeg are characteristic of the
research process. | will argue that conventionahous can be used to research the
unusual and indefinite such as the ways in whieh fthure manifests itself in the
present. But that perhaps there are other futut@shwwere not and could not be
revealed by the methods | utilised, this is thexefa space which future research
could explore. | also argue that to truly change way we do methods, which Law
argues for, we must further unpick and unravel tbsearch process including

exploring the states of ‘dazzle’ and ‘silence’.
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Introduction

Underneath the grass, the ecovillage!

Figure 1: One of the fields which will become the ecovilkag

(Author’s photograph)

The statement at the top of this page refers t@kimdograph above (Figure 1), and is
inspired by the situationist’'s graffiti slogan “werdeath the pavement, the beach!”
(Pinder, 2005: 238). | have used it to refer toltltelen potentialities and possibilities
beneath the surface of our everyday lives and spataevhich this space; the site of a
planned ecovillage is demonstrative. The developnoéra particular future is my

focus, an activist future to be precise. This fetis the Lammas ecovillage which is
currently going through the planning system; it rfimnes the traditional

smallholding model with the latest innovations invieonmental design, green

technology and permaculture.” (quoted from the Larsmwvebsite). My particular



interest in this future is in relation to the utmpiand dystopian futures that the
prospective residents of the ecovillage imagine exmatt.

The Lammas group, of which the ecovillage is @suls, was formed not only
to establish the ecovillage but also to inform amdourage others on the subject of
low-impact living. The ecovillage itself plans to be built ®ont y Gafel Farm, near
the village of Glandwr, in North Pembrokeshire, ¥&land has spent the last couple
of years awaiting planning permission. They weraily refused based on a lack of
information, despite the application totalling 500éges, rather a large amount for a
site planned to house only nine families. The gatafor the ecovillage was the
introduction of a low-impact development policytt® county; policy 52, the first of
its kind, but nothing has yet been granted permms#irough this policy. The founder
of Lammas refers to the ecovillage as simply aedidvhich he ran with”: “| talked
about it with friends, and it's an idea that | jkstd of ran with, | couldn’t claim it
was my idea, and | guess the initial idea was mgtan ecovillage through the
planning system to create a precedence.” (Appe@dp95) The county in which the
ecovillage site is situated has a strong low-impadture with already established
settlements such as Brithdir Mawr, home to the fasnfwithin low-impact living)
Tony Wrench and his roundhouse (Wrench, 2000).

Ecovillages; “a greening of the model of the int@mal community” (Miles,
2008: 119), are said to have their roots in theirenmentalist movement which
emerged from the 1960s and 70s. Lammas; the narea tp the group, is indicative
of older roots at least to this ecovillage projed,this originally referred to a pagan

festival:

Lammas: August 1st. A Pagan festival celebrating the cgnarvest.

(from the ‘Occult dictionary’)

! Low-impact is described by the founder of Lammaddiews: So what is this thing called low-
impact, what does that mean. Well, | guess to meitopact means to live truly sustainably so that
your lifestyle can be maintained over generati@osthat instead of using, or consuming the Earth’s
resources you're actually adding to the Earth’®ueses in terms of biodiversity and soil fertiliyd

so on. (quoted frorhiving in the Futureepisode 1)



The project could therefore be said to have muderanfluences than the
typical ‘hippy’ associations of a green settlemditie Lammas founder below states

that the definition and aims of ecovillages hashgea and evolved in recent years:

| see that there’s a changing definition in thesnt of ecovillage, for the
last... well since the whole concept of the ecog#is began, in the 60s and
70s. The original concept up until a very few geago was that of creating a
completely alternative culture. The ecovillagegedi outside mainstream
society, they educated their kids differently, ythdressed differently, they
thought differently, and now that’s changed, i@ longer appropriate. What
with the recent leaps in understanding that meeast culture has gone
through in the last five years, lots of thingstthaderpinned the ecovillage,
ecovillages are now shared by mainstream socigby know...living
sustainably, err... peak oil, um...emotional inteliige are all err...well
accepted philosophies within the ecovillage projend now accepted
mainstream. And so | see the role of ecovillagew s being something
different, | see the role of ecovillages as somgthmuch more integrated
with mainstream, and particularly the next tentw@nty years the role of
ecovillages will be as kind of pioneer models forsearch and err
dissemination of err material and knowledge ansdein about returning to a

more land based lifestyle. (Appendix C, p96-97)

This change in the purpose of ecovillages appigethe extract above suggests
to the Lammas ecovillage. Before ‘discovering’ tlmmmas project | had previously
known of only one green ‘alternative settlementhdhorn ecovillage in Scotland. It
soon became clear through my research and welssitbsasDiggers and Dreamers:
a guide to communal living in Britaior the Global Ecovillage Networkhat there
were far more than | had first imagined, networkslternative settlements; a whole
world out there to which | was unaware: “there dh®usands of alternative
settlements today where people from diverse backgt® have built a new society- in
intentional communities, ecovillages, permacultgedtiements, urban communes,
rural religious and secular retreats, co-housingegts and activist squats.” (Miles,
2008: 1).



As | stated in the first paragraph, the Lammas/ilege is an activist future,
not in the sense of placards waving, though placdrave been waved; by the
opposition to the ecovillage. It is activist forethvay it seeks tact for change, to
‘make a difference’. We have in recent times sthtte conceive of activism more
broadly e.g. online activism, yet when we hear woed activism the same images
still spring to mind; mobs of angry faces wavingrd® and images. We must think,
rather than more broadly more fundamentally, astiat activism is, and tries to do,
as Jordan writes: “To fully grasp the meaning dfvasm!, we have to look for what
activists might all, in their different, often coadictory, ways, be fighting for”
(Jordan, 2002: 138). In the simplest terms activisnthe discontent with a certain
element of the now, a dystopian present, or feamnoimpending dystopian future; if
the now causing it is not changed. It is therefcoamversely striving for a better
future, perhaps we might say even a utopian ongvi8mn is therefore about creation
and destruction; destruction of that which is wroog that which is wrong and
impending, for the creation of something right, stinmng better.

Jordan writes of activism’s relation to the futune states that we can think of
“the past, the present and the powerful” (Jord@022 154) as opponents to activism,
and that although the future cannot be predicted any certainty; “We can however,
see a possible future. We can understand a diffetarcal basis for human societies.
We can sometimes clearly and sometimes vaguelgmigbe structures of a different
definition of a just way of living.” (Jordan, 200254). The importance of the future
in activism, as Jordan writes posses difficult@séctivists:

[protestors] derive their activism from a leap the dark, from the

unknowable, they transgress the present in theenamthe future... In

deriving their ethics from the future, activiststiv rely on the unknown and
begin to generate the known. There is a pressuti@inwactivism! as it
continues to be seduced by what it can’t quitiealgte.

(Jordan, 2002:137-8)

Within research on activism there is a tendencyotms on the spectacular
rather than the mundane, on those moments andvaatk can be explicitly labelled
as ‘activism’. Referring to the struggles of beamgacademic-activist Pickerill writes,
“The notion of what constituted “activism” had bew® fixed, bound up in radical

environmental rhetoric that direct action was st jthe best tactic but a life choice.”



(Pickerill, 2008: 484). Jordan also recognises pinisritizing of the spectacular over
the mundane in defining activism, he writes: “Beargactivist! in such a society can
mean many things and need not mean being someonechdins themselves to
bulldozers, hacks websites or attends endless mgsétiJordan, 2002: 154).

This trend seems to overlook the fact that mundaneveryday actions such
as recycling a bottle, or switching off a light,ubd be considered activisms in
themselves. It also seems to overlook the fact fimasome, their whole lifestyle
could be considered an activism. Such lifestylesnaade up of both that which could
be considered spectacular and mundane forms efsaoti

As | suggested above; utopian and dystopian fatare central to activism,
they are therefore also central to this researtthtime activist nature of the Lammas
ecovillage. According to the original use of therdjothat is it's “literal meaning”,
utopia “combinegu (good),ou (non) andiopos(place)” (Sargisson, 2007: 2). Utopia
is therefore in this double definition always a daw perfect no-place, never realised,
always in the future as an ideal or aim. The ureable state of utopia in this
definition does not mean that it is pointless gsisuit, as Lefebvre writes: “Utopia is
never realised and yet is indispensible to stineutktange.” (Henri Lefebvre, quoted
in Pinder, 2005: 1).Utopia, like activism, is oftassociated with the spectacular as
opposed to the mundane. Kraftl argues for a redenisig of utopia to include the
banal: “utopia should be extended to encompasswhath is simultaneously banal,
ephemeral and unsettling” (Kraftl, 2006: 35), hatawes; “not only must one work
to obtain utopia (whether one knows that this i@tne is doing), but work might
itself be utopian. The most banal, mundane, labgritasks might — perhaps
retrospectively — become utopianbigl: 39).

In a similar vein we can think of the researchcpss in general to entail both
moments of the spectacular and the mundane. Spéatatere implies moments
during research when there seems to be too muahggon to contemplate or
articulate. This includes times in which the reskar feels overwhelmed; either by
their own thoughts and ideas or by the researchkesfiaelf, or more likely both.
Mundane goings-on in research could be in the sehdbat which is seen to be
irrelevant to the research, even if the researehlves the study of the everyday or
banal/mundane. By this | mean other mundane aeswvhich are seen to not fit into
the research, or even those which could normallgdresidered spectacularly appear

mundane in the sense of their irrelevance. We calslol conceive mundane moments
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in research to be those in which the researchéaclgng in ideas and inspiration,
when the research space seems still or silent.

These dualities, that of the spectacular or ovelming and the mundane or
silent, which although could be said to apply iaygles of research, are something to
which researchers, with the exception of Law (20@4¢ strangely silent about. The

spectacular and the mundane can be thought of/eraephrasings:

Spectacular Mundane
Everything Nothing

Dazzle Silence
Confusion Emptiness
Noise Silence
Dazzling Blank
Enchantment Disenchantment

(Some of the above are taken from or inspired by:
Anderson, 2004; Bennett, 2001; Kraftl, 2006; La@02)

Only in the case of Law’s (2004) ‘dazzle’ and esite’ have the above been
explicitly used to refer to the research procesgh\tthe exception of ‘confusion’, the
‘spectacular’ list suggests positive while the ‘rdane’ implies negative moments of
research. Though to be overwhelmed or dazzledtisln@ys a welcomed experience
in research, due to the confusion it can entamil@rly the silent or still moments of
research are not necessarily negative. For examphe think of the silence of
meditation, in which the meditator must clear theind for reasons of relaxation and
clarity; in this silence we may realise what is miogportant to our research or that
which we have overlooked comes into focus. As parhy methodological approach
| will be exploring Law’s (2004) states of ‘dazzlehd ‘silence’, namely how they
emerge, are experienced and their effect on thearels process, and also whether we
might consider them as a characteristic of knowdepigduction more broadly i.e. are
these two states experienced by the future resdefnthe ecovillage. | will discuss
this in more detail in the following chapter.

This leads me on to the main methodological dilenohmy research into the
Lammas ecovillage; the problem of researching theré. My academic interest in
activism and the importance of the future in relatto this drew me to the Lammas

ecovillage. | viewed it as aactivism (i.e. activism conceived in a broad sense, as
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action towards change), though of a less confrmmadnd less conventional sense,
for the way it was seeking a more environmentalistainable lifestyle. The fact that
the ‘future’ was such an integral part made it aceient case study through which to
explore the relation of the future émtivism and: “the methodological dilemmas that
arise with the investigation of social futures” @d, 2005a: 5). | will discuss the
methodological dilemmas which ‘the future’ presentsnore detail in the following
chapter, which is centred on my methodology.

In chapters 2 and 3, using my empirical work fribi@ participant observation,
interviews and textual analysis | undertook, | vattempt to address the following
methodological questions: what futures are preasedt what form do these futures
take? Referring to Law’s ‘dazzle’ and ‘silence’;vihalo these states emerge in
relation to the Lammas ecovillage and what arer teffects? Can these states be
applied to knowledge production more broadly? Hynalre the conventional methods
| have chosen adequate in researching these fuamdsexploring ‘dazzle’ and
‘silence’?

In addition to opening up my own mind to an unknoworld, there are
various bodies of literature which | aim to build through my research. Firstly the
well-established and wide-ranging literature onivégn both within human
geography (e.g. Anderson, 2004a andPizkerill and Chatterton, 2006; Routledge
1997 and 200band further afield (e.g. Jordan, 1998 and 2002K&y, 1996 and
1998; Melucci, 1989; Miles, 2008; Milton, 2002). A=ll as articles such as Krupar
(2007)Where eagles daravhich | consider to be an activism in-itself, amtich in
part inspired my urge for a broadening of what wesider activism. The second area
in which I aim to add is the equally broad and peheven more intimating literature
on ‘utopia’; from Levitas’ (1990) redefining of yi@m as ‘better’ as opposed to
‘perfect’, to Anderson (2006) and Sargisson’s (20@iéw of utopia as process, to
Kraftl's (2006) non-representational everyday eigrares of utopia, and Tower
Sargent’s (2007) “utopian energy”. These are budéeva examples of the utopian
literature, but it is these that | drew on speailficin my research.

Thirdly, as well as activism literature more brlyadl aim to build on the
existing and rather small amount of literature aiivesm and emotions/affects.
Within which there has been more attention paiddoial activism as opposed to
environmental, though this focus is understandgien the more obvious emotional

implications of social or human activism. This egieg literature includes the
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forthcoming issue ofEmotion, Space and Societn ‘Activism and Emotional
Sustainability’, a number of articles (e.g. Jasg98; Aminzade and McAdam,
2002; King, 2004) and books (e.g. Goodwinal, 2001; Cvetkovich, 2003; Flam and
King, 2005). Finally | also wish to built on a gagentified by Kraftl in the utopia
literature; that of empirical work concerning enootiand utopia: “aside from largely
theoretical discussions of hope drawing on Blodh l(evitas 1990), there has been
little consideration — and particularly empiricabnsideration — of the place of
emotion in utopia.[Kraftl, 2006: 39).

The ecovillage, just as the activism to which edilbelow refers, offers us

glimpses of the ‘new’ and possible:

Activism offers a moment of an emergent new sgciBy a moment | mean,
from Henri Lefebvre, a fracture in the dulling @mof routine when a pervasive
clarity or sudden realization occurs. | think thi®@ment of a new awareness
constitutes a new kind of knowledge produced itivestn - a glimpse of a
new society implicit in an awareness that takemcglamong others while

experienced personally (Miles, 2008: 111)

During actions towards the creation of the ecovillage, mosemcur which
create fractures in the present and offer glimgeestopian futures. However, the
futures glimpsed are not always positive; converdedctures can appear in the
present offering us a view into dystopian and ajyptie futures. Through my
research | wish to uncover these glimpses or frastuevealing such futures; both
utopian and dystopian. In the next chapter | wél discussing the methodological
approach | have chosen to tackle this, the prolbdémesearching the future; this
future of the Lammas ecovillage, and additionadliting into account the research

states of ‘dazzle’ and ‘silence’ mentioned above.
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Chapter 1

Methodology
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Methodology

The aim of the following methodology is to uneattik utopian and dystopian futures
present in the Lammas ecovillage, in doing so ¢ alssh to demonstrate tleetvist
nature of the project; and thus suggest a moreaimedtal definition or process of
defining what we consider to be activism. In thister | will be discussing the two
methodological themes of my research, and how pgse to address these. Firstly, |
will begin by reflecting on the problem of reseanth‘the future’, something which
is typically othered and silenced in research, iariety to my research interests more
broadly; activism, and my case study Lammas e@mallas this is a ‘future’. After
which | will describe the methods | have used tdrads this problem. Secondly, |
will discuss the states of ‘dazzle’ and ‘silencghich Law (2004) suggest are a core
characteristic of research in all its forms. | alssh to explore, in the following
empirical chapters whether we might consider thige states as an issue for
knowledge production more broadly, e.g. knowledgadpction about the Lammas
ecovillage by the future residents.

(1.1) Researching ‘The Future’

As | outlined in the introduction, the creationabetter future is a core concern and
driver of activism, in all forms. Lammas, which &ve argued is an activism of a
form, is no exception. Aside from the fact thatsitin-itself a future which is being
strived for, it is also founded on the view thag flature should take a more central
role in our concerns and actions.

Research, | once believed should be a kind o¥iaati, in that it should seek
to make a difference, or even change the worldmes even a very small way. This
view seems to place too much power in the handlseofesearcher, as if they were to
possess abilities far and beyond the ‘average’operg overlooks the power and
ability of the ‘average’ person to change theird athers worlds.

The same privileging of intellectualism over tloedinary’ person in changing
the world, and in particular creating a ‘better’eprexists in ideas around utopia.
Referring to nineteenth century utopian theory BI{2008) states that the: “desire to

create a better world is central to Western Modennithough in that case it is
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contradicted by a privileging of design and proi@sal expertise over the tacit,
experimental knowledge of those who live in alténeasettlements”iid: 1). As |
mentioned in the introduction with reference todssson (2007), utopia is typically
defined as simultaneously no-place and a good piags therefore always in the
future as an ideal never realised. Literary utgpaaswell as other utopian style plans
and ideas, can be thought of as simply alternatiésh address that which is seen to
be wrong or missing from the world, as opposededeet futures: “utopian designs
reflect perceived injustices in the conditions ihieh they were produced.” (Miles,
2008:1).

The future in general terms like ‘perfect futureah be a daunting prospect.
When | first began this dissertation, the blank epamn which my future; my
dissertation would unfold, | found to be very dangt as with any blank page there is
so much possibility, so many choices, and so modmrfor error. ‘The future’ is
daunting for the same reasons; the future is opeed it is the space of endless
possibility, so many choices mean that it is easyHe wrong ones to be made.

The future is also daunting for research. Withatial inquiry there is a
dominance of the past over the present; the evgnatal the future. The reason for
the future’s exclusion is obvious, its very natareans that it is ‘not-yet’, intangible,
and unknowable: “We can predict, forecast and ptd@ our heart’'s content, but if
one thing is certain, the future is uncertain.”rfkenan, 2006: 3-4)T'he past however
is seen as tangible and knowable, so thereforagesws with solid evidence relating
to our particular area of enquiry. Raymond Willianmaticed this dominance of the

past:

“If the social is always past, in the sense thas ialways formed, we have
indeed to find other terms for the undeniable eepee of the present”
(Williams, 1977, pl128)... Structure, the social,titosions and formations
have been in Williams’ view, located in the pastisseen as finished and
coherent - static — while present experiencelittesl, the here and now are

seen as fleeting and subjective. (Cresswell, 2003)

Such realisations have led to a growing body ofkwan the present. For
example, recent years have seen an increasing amioimterest paid to present states

such as ‘practices’, ‘affects’ (e.g. Thrift, 199@007), and ‘performance’ as
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“fleetingly alive and present” (Thrift and Dewsburg000: 420), though the future
still seems to exist in a marginal space. Conttaxfis lie in the noble cause of
including the present, the “lived, the here and hamce such presents are written
up, and indeed during, they become ‘the past'. estigations of the future share
similar contradictions as that of the present, darA (2005a) writes with reference to
Max Weber:

Weber explicitly acknowledged the methodologiammas that arise with
the investigation of social futures where the sabjnatter and the scientists
investigating are future oriented and future bowhdst the logic of the

method is firmly past- and present oriented. (Ada@05a: 5)

In line with this increasing body of work on theepent and everyday, this is
also an attempt to uncover a present, but morafgadly the presence of the future
within such a present. Tuan refers to the futur@ &entral component of everyday
life: “Life is lived in the future — close as thext meal and distant as the next stage of
a career.” (Tuan, 1978: 9). The centrality of thiufe to ‘life’ suggested here by Tuan
30 years ago, makes it seem strange that ther® ilttle work within human
geography that deals explicitly with the future.

We tend to think of the future as a blank caneg®n wide to possibility and
potential; anything is therefore possible in ‘théufe’. The past in contrast is a
finished picture, which may need some touchingagpnew historical knowledge is
uncovered. But we could argue that in fact the maab more fixed and certain than
the future; Dewsburet al argue for “a serial logic of the unfinishedbi@, 2002:
438) for considering the world. Our knowledge lné past constantly evolves, and it
is difficult to know what of our knowledge is fitned and ‘true’, whether there are
not still stories and voices left to be unearth®dr clear cut lines between past,
present and future are problematic; Maddern andyAud#e that “there is neither a
beginning nor an end to history” and that eventthefpast “continue to reverberate in
and around places long after they have occurrethabtime is rendered ‘out of
joint.” (ibid, 2008: 291).Just as traces of the past remain in the presangd of the
not-yet, the becoming, and the future possibilites be found in the preserthe
future does not suddenly come into being the moragat the present; structures are

not immediately erected, as if by magic, or as pop-up book. So rather than blank,
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the canvas of the future has already been doodiethere are faint outlines, pencil
marks. Our present actions, which we think of agntaming our ‘present’, are also
constructing our future. Plans, dreams and hopeshfo future, all contribute to its
materiality (Anderson, 2002, 2006; Gunder and &tli)li2007; Kraftl, 2006; 2007).
Utopia, as a good or perfect future also has aepsin the everyday, and these
present actions contribute to its constructionKnaftl words “utopianism can be
thought, practiced and felt in a surprising divigrsif forms.” (bid, 2006: 35).

We also tend to think of the future as a particsfaace or place, distant from
our ‘now’. As Adam writes: “We treat the future ibg was space and/or matter. As a
result a range of paradoxical effects ariséid( 2006: 2). If we always imagine the
future to exist in a space beyond now, our reseaf&uch a space seems impossible
and pointless. We cannot know for certain how thire, or this future i.e. the
Lammas ecovillage will be, we can ‘know’ and resbkathe possible futures and
glimmers of the future which we find in our presenthere is no clear cut line
between where the present ends and the future ydgstead there is more a fuzzy
space where the two overlap and intertwine. Delaymes further and argues that

during the state of ‘becoming’ lines between thst gad the future blur:

the simultaneity of a becoming whose characteristito elude the present.
Insofar as it eludes the present, becoming doésoterate the separation or
distinction of before and after, or of past antlife. It pertains to the essence

of becoming to move and to pull in both directiam®nce. (Deleuze, 2004: 3)

The Lammas project could be said to be in statbeacbming. Although the
future as it willdefinitelybe is impossible to know as Lertzman (2006) alargees,
we can know these ‘becomings’ (Grosz, 1999a), tpessible futures which manifest
themselves during our planning, talking about aogdiig for the future. We could
even argue that these traces of the futurgher&uture, or rather a form of the future,
if we broaden out or break down our definition thfe' future’; as not only something
off there in the distance, something never reaehablthe same way as utopia is
argued to be ‘no place’ i.e. unattainable, but alsmething which is present in traces
and various manifestations, in becomings and piisgib.

In light of these reflections on the future, mythwals must therefore address

the questions of what futures are present withenlthmmas ecovillage project, and

18



what form do these futures take? Despite the uhumsiare of my subject matter; i.e.
the, or a future | would like to use this pieceeixplore the use of conventional
methods to address the research theme | have edithipove. The first ‘conventional’
method | used was participant observation, in otdeunearth the embodied and
practiced futures within the presents of the etagdrs. The first part of my
participant observation was undertaken during aegatg of the ecovillagers at the
proposed site for the village, which is currentprni land. It involved camping
overnight at the site, attending general meetingsutthe projects progress and
talking to prospective residents. My contact oledinapproval from the other
ecovillagers for my attendance, and introduced sn& i@searcher to the group.

The second part of my participant observatmok place aCeltic Blue Rock
Community Arts Festivah not-for-profit festival held annually near thposed site
of the ecovillage, it showcases local bands andl lats and eco groups. Lammas was
holding a stall in the ‘Green Futures’ tent to eese support for the project, |
attended to help the ecovillagers and to undentatesviews, though ethically it did
not seem like an equal exchange with me oftenrfgetiore like a burden than a help
and worrying that it appeared as if | was only impin exchange for research
material. The aim of the interviews was to expldihe narrated futures present
through the ecovillager's conversations. | intemeed four of the prospective
residents, all of which were quite happy to help anel gave permission for me to
record. All the interview data was made anonymauteé hope that this would enable
them to speak more freely. The settings and tonthefinterviews was informal,
something which was unavoidable given the naturethef space, one being
undertaken while some residents had lunch in the wmother while they watched
their children in the sand pit of the kids zoned e third after the stall had been
packed up in the green futures tent. The stylehefimterviews was semi-structured,
so | could include questions which sprung to mittha time but | also had a set of
guestions pre-prepared, this helped me overcomshyryess and removed the fear of
not knowing what to ask which my original idea of enprovisational approach
would have produced.

The interview questions were structured firstlguard the future ecovillager’'s
motivations, and attractions to ecovillage life lbat terms of the opportunity to in
theory live with more like minded people, and betug off from ‘dystopian’ parts of

society. Secondly, how the ecovillage would conttagheir current lifestyle i.e. did
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the project offer them a utopian future in exchafea dystopian present. Thirdly,
futures both in terms of their future in the eclagk; how they imagined living there
to be, and society more generally; whether theyighdt more people in the future
would be living in such a way; a low-impact lifelsty Finally, whether they
experienced the states of ‘dazzle’ and ‘silenceirduthe progression of the Lammas
project. This question initially confused many bktinterviewees due to my poor
explanation of the states; as is evident from ngrinew transcripts (see Appendix A,
B, and C), | will provide a better explanation iretfollowing section below.

The final method 1 utilized was textual analysipwing me to uncover the
represented forms of the future present within lthenmas project. This was with
respect to the Lammas highly informative websiteicWhincluded planning
documents relating to every aspect of the ecowlland general descriptions of the
ecovillage’s aims and purpose. The website alsotagwed visual material,
photographs, and a documentary based around thelogevent of the Lammas
project and ecovillages more generally entitleging in the Future The three
methods | chose allow for the researching of diférfutures present; embodied
futures through participant observation, narratgdres during the interviews, while
textual analysis reveals represented futures.

While | am frequently presented with arguments yaWr@m conventional
methods such as these; for example Pelias (20@dearfora methodology of the
heart and Sparkes (2007) adoption of a literary writgtgle in order to express his
disillusionment with academia. My experience of rsunethods i.e. conventional
ones, is still very limited and so to discard theow would be based on others
critigues and observations rather than my own. (2004) however states that “the
problem is not so much the standard research methodthemselves, but the
normativites that are attached to them in discoareend method”iid: 4). One such
assumption or normativity, which Law himself reirdes is that conventional
methods are “badly adapted to the study of ephdméra indefinite and the
irregular” (bid). The future could be described as one such indefiwhich accounts
for its apparent absence from empirical work; tliademic work | encountered
around ‘the future’ seemed to be predominately rdtgzal and philosophical (e.qg.
Adam, 2004; 2005a; 2005b; 2005c, and 2006; Canlgtenl 1978; Deleuze, 1994,
1995; 2004; Grosz, 1999). Therefore adopting Lakgsiraent that it is not so much

the methods themselves but rather the assumptienstiach to them, | wish to
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explore whether the future might be one such ‘imief that can be researched using
conventional approaches, and perhaps contraditiwg whether such methods are
adequate to the investigation of the messy andhttraentary.
Across all three of the methods | utilised thebpem of ‘dazzle’ and ‘silence’

(Law, 2004) emerges. We can think of moments ofzl@gaand silence as those in
which the space between an object and its deptbnbes blocked off or is opened up
too much, as if filters or a wall were to existweén the two. During textual analysis
‘silence’ could occur when an image or text may egpptwo-dimensional, and
‘dazzle’ when filters or blocks seem to have beaeead resulting in a overwhelming
flow of association. ‘Silence’ during interviews ynaccur when there appears to be
nothing between or behind the words of the intevele and or interviewee, and
‘dazzle’ when every gesture, word, tone and modegdression brings with it a
whole breath of meaning. Participant observatiderises’ and ‘dazzles’ spring from
our very experiences and the spaces in which wsiturated; actions and places may
appear empty and yet bursting with life at diffdremoments. We could argue that
these moments occur because we are not usingatfitdnal method assemblages in
which we ‘other’ that which is not relevant. Daz#ed silence could therefore be
most associated with stages in research when alehsims are not yet fully formed
and refined. | will discuss these two states amdciincept of ‘method assemblages’

in more detail in the section below.

(1.2) ‘Dazzle’ and ‘Silence’

The first methodological issue, as outlined abavedhat of how to research ‘the
future’, the second which | will discuss here isttlof ‘dazzle’ and ‘silence’ in
research.

As ‘researchers’ we have to make decisions, somestithought through,
sometimes impulsive, we weave through moments sifiuBionment and confusion,
to clarity and inspiration, to boredom and emptieSuch contradictory states of
being seem to occur at every aspect or level daret; during reflection, reading,
writing, and of course ‘in the field’. As Law (20Dvrites:
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This is the paradoxical experience that, on the lnend, and at least some of
the time, reality seems to be overwhelming andegdazzling. And then, on
the other hand, the contrary experience that tisemet much of interest going
on: that somehow or other at some stages in mdsetdre world is silent.
(ibid, p104-5)

These contrasting experiences seem, in my experienbe dependent or at
least affected by the researcher's mood/emotiazaflt the time. Though it is of
course difficult to determine whether this is itféhe reverse, e.g. the ‘silence’ of the
world producing disillusionment and apathy, whie tdazzle’ may produces a flurry
of ideas and optimism in the researcher.

Traditionally, research data is found in the sfdae®veen these two extremes;
everything (or ‘dazzle’) and nothing (‘silence’).of® states are according to Law
(2004): “a key to the character of the method abtege and the metaphysics in
which it is situated”ipid, p105). By ‘method assemblages’ Law means:

Method assemblage generally, the process of crafting and enactihg t
necessary boundaries between presence, manifeshadb and Otherness.
Method assemblage is generative or performativedycing absence and
presence. More specifically, it is the craftingbamdling of relations in three
parts: (a) whatever is in-here or present (fotanse a representation or an
object); (b) whatever is absent but also manifdstt is, it can be seen, is
described, is manifestly relevant to presence];(@hwhatever is absent but is
Other because, while necessary to presence,alse hidden, repressed or

uninteresting.ibid, p161)

This ordering and classifying of reality prevetits researcher from becoming
‘overwhelmed’. The problem of method assemblaghasit seems to assume that we
as the mighty researchers have the authority, kedyed and experience to decide and
decipher what needs to be silenced and what nedals itluminated or amplified. It
would be easy to suggest that |, as a researchirvery little experience am not as
equipped for such deciphering as a more experieresghrcher, perhaps in fact my
own lack of experience rather than inhibiting mewas more freedom with less

methodological baggage. Law argues that: “The plisas that are currently pressed
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upon us tend to make the wrong kinds of silenchesyTend to remake the silences of
the Euro-American metaphysics. But it is time foede to be questioned. This is why
method is, or should not be limited to represeotatWhy it is better thought of as
crafting, allegory, or gathering.'ibfd, p118). Here Law seems to be alluding to a
non-representational approach to methods. Similaraftl refers to utopian states as
non or ‘more-than-representational’ (Lorimer, 20Q05Vtopia is, beyond the
(inescapable) bounds of representation, a way ainfg about the world and one’s
active place therein.” (Kraftl, 2006: 35-35).

| have even found that the contradictory state&datzle’ and ‘silence’ can
occur, quite illogically, simultaneously. That teds too much to say and yet at the
same time there is nothing to say. As Davies and/ddwvrite with reference to
similar states of being:it‘is not a matter of either/or, for processes lefretion and
enchantment often run in concert” (Davies and Dw@&07: 263).This seems to
suggest that the two are connected, and that perivap need to find ways of
including silence and dazzle, that perhaps thisS8his relevant.

Dazzle can be seen to produce moments of crgativd originality for the
researcher, as Clark writes “in practice, origityalbr inventiveness is linked to a
certain openness or willingness to be ‘called upmm’overwhelmed™ (Clark, 2003:
34). Ideas both creative and original can alsongpfrom the states of clarity or
concentration, which Metcalf and Game describe asemts of emptiness, or we
could argue ‘silence’: “Concentration is a clead ampty way of being that arises at
what feels like the still centre of the universe. drdinary and everyday as it is, it is a
mystical condition without which some of the singtldasks couldn’t easily be
accomplished.” ibid, 2002: 5). According to Metcalfe and Game (2002thb
moments of concentration, and moments of “insmrtipassion and enthusiasm”;
which we generally consider to be “experiences raénsified self”, are instead
“mystical experiences”. “moments of intensifikte, and ofdiminishedself, where
secular boundaries between internal and externémger apply” (bid, 8, emphasis
in original). Metcalfe and Game’s idea of ‘mystecguld be argued to be similar to
Bennett's ‘enchantment’; “to be enchanted is to dteick and shaken by the
extraordinary that lives amid the familiar and tbeeryday” (Bennett, 2001: 4).
Dazzle and silence can also produce more negatassgciated feelings, for example

confusion and “disenchantment” (Bennett, 2001).
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In the introduction | presented a list of whatawsas different ways of

phrasing the dualism of dazzle and silence, theyepeated below:

Spectacular Mundane
Everything Nothing

Dazzle Silence
Confusion Emptiness
Noise Silence
Dazzling Blank
Enchantment Disenchantment

Despite being presented with these alternativdecided to keep ‘dazzle’ and
‘silence’ as terms of reference to the generakstas they seem to embody a neutral
stance. The other ‘silence’ words seem to alladi¢ being a negative and unwanted
state, which | do not think is necessarily the casenoments of stillness and silence
we often find the clarity which we have been punguias Metcalfe and Game (2002)
above suggest. In the same way the ‘dazzle’ wamith, the exception of confusion
and possibly noise, i.e. unwanted or disruptiveseoseem to denote a positive and
much needed state of being, the need to be daam@dnchanted by the world. So
despite their slight incompatibility as opposingtss, dazzling implying a visual, and
silence implying an audio experience, their neuyrah my mind makes them the best
terms to use. The words this way also retain tt@anection to Law (2004).

In the following chapters, using my empirical woflom my participant
observation, interviews and textual analysis, || wdttempt to address the
methodological issues | have outlined in this cagptvhat futures are present in
Lammas project and what form do these futures t&teRing to Law’s ‘dazzle’ and
‘silence’; how do these states emerge in relation research and what are their
effects? Can these states be applied to knowledugugtion more broadly; i.e. the
future residents creation of knowledge in relatiorthe ecovillage? Finally, are the
traditional methods | have chosen suitable foraegeng these futures and exploring
‘dazzle’ and ‘silence’? | have divided the Lammasuifes and the empirical chapters
into dystopian and utopian; | will begin by explagithe former in the chapter which

follows.
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Chapter 2

Dystopian Futures
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Dystopian Futures

The focus of this chapter is dystopian futuresmore specifically the manifestations
of dystopian futures in the ecovillager’s preseritswe consider the Lammas
ecovillage to be a “utopian experiment”, somethiogwhich Sargisson categorises
green communities as, then as such it is “insplvgddiscontent with the now”

(Sargisson, 2007: 3). Some writers have arguednihat more than ever, it could be
said that we are living in dystopian times. Bag®@002b) writes that we live in an age

in which dystopian ideas as opposed to utopian haa@e to dominate”:

While utopia, both as a political project and rkiiy genre, has been
particularly influential throughout the eighteematid nineteenth centuries, it is
generally agreed that the dystopian moment hagedo dominate Western
thinking about society during the later half oé ttwentieth century, up until
today. (Baeten, 2002b: 141)

Dystopian futures manifest themselves not onlyeiation to perspectives on
society in general but also in the bumps and comm®s along the way of the
ecovillage’s development, as | will discuss in tbiapter using empirical work from
my participant observation, interviews and textaahlysis. The chapter will begin
with the most obvious dystopian future in relattoran environmentalist project such
as an ecovillage; environmental destruction. Selgond line with other forms of
activism the perspective of society as dystopiantiqularly in relation to capitalism.
Finally, I will discuss community, something whighseen to be absent from modern,
especially urban life. | hope to demonstrate thgsaia which the future is present
within the Lammas project in various dystopian fermlongside dystopian futures

the states of ‘dazzle’ and ‘silence’ emerge, amlta show in this chapter.

(2.1) Environmental Destruction

We seem to be living in a time of multiple crisksth environmental and economic in
their implications; climate change, peak oil, regsfiuel prices, rising food prices, all of
which are undoubtedly connected in various wayshQwises can lead to a feeling of

being overwhelmed or ‘dazzled’ by potential futyres Hopkins below states:
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We live in momentous times: times when changeccelarating, and when
the horror of what could happen if we do nothingd ¢e brilliance of what we
could achieve if we act can both, at times, bewkelming.

(Hopkins, 2008: 17)

A reaction to such overwhelming or dazzling futuise to form workable
solutions, something to which Lammas ecovillagedde described as i.e. a solution
to such crises. Envisaged environmental crisesoangously at the core of the
development of a green community such as this #agei Sargisson argues that such
communities are “profoundly utopian” and that theople within them share similar
dystopian beliefs about society; “they seek a betiternative to the now” (Sargisson,
2007: 2).

This state of crisis, namely environmental, veasnething which figured
strongly in my conversations with the ecovillagerbey wanted to do their bit to
reduce such pressures on the environment andsasinees, and in doing so hopefully
lead the way in which others can follow. There streng environmental dystopian
elements in the below interview extracts, Danieledwample states in relation to fossil
fuels: “we’ll stop using them if we’re not going ttestroy the climate, which we may
already have done”. In this statement | sensed sanger, presumably over the
general in-action towards the issue of fossil fus# and climate change. Eric openly
recognised the apocalyptic/dystopian nature opbispective: “Um, so either things
will change this way nicely or something will happ® society and we’ll be forced to
live this way. That's how I view things, but thegaan that's a bit pessimistic, sort of
bomb shelter building mentality”. | have position&e below extracts side by side to

demonstrate the parallels between them.
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Eric: if society stays more or less as it is at theDaniel: Um, in the future... we are currently
moment um then there are lots of people outrunning out of fossil fuels and we’ll stop using
there that would love to live this way but can’t them if we’re not going to destroy the climate,
afford to buy the land that you're allowed to do which we may already have done. Um if we're
it on. So if it's changed so that you can do it on going to do that we’'ve got no real option apart
land that people can afford to buy then morefrom...to increase the productivity of our land
people will start living this way. If peak oil you massively. In order to increase the productivity
know happens and we start to have to revalueof our land it's going to require more people
our resources significantly, um then we going living on it. So I think there’s going to be a loft

to want to contemplate being as self-sufficient people going back to a rural living, and | don’t
as possible, as a nation and therefore it wouldthink we’re really going to have much choice
make more sense for more people to live in theabout the way we live. | think people are going
countryside than the towns because it uses les® inherently be more ecological, in another two
fuel, uses less infrastructure set up to feedyears people aren’t going to install oil heating in
people if, you're connected to your food theyre houses, they're going to install wood
supply. Um, so either things will change this burners...unless someone invents the fuel for the
way nicely or something will happen to society future, which might happen but you know it's
and we’ll be forced to live this way. That's not happening at the moment.

how | view things, but then again that's a bit (Appendix B, p91)

pessimistic, sort of bomb shelter building

mentality.

(Appendix A, p86)

Both the dystopias visions above are based ardwndepletion of fossil fuels,
or more specifically peak oil; after which gradyd#éss and less oil is being extracted
and it becomes increasingly harder to extract (Hwpk2008). The interviewees not
only suggest that change is needed for practiesoms due to decreasing resources
especially in relation to fossil fuels, but alsovieonmental. This is in relation to
visions of environmental apocalypse either as alresf climate change or our
general destruction of the environment. Thougheither case will the environment
be literally destroyed but rather no longer accomatimg of our current lifestyle or
inhabitable to humans. The apocalypse envisiongtiegefore very much a human
one i.e. one in which the human world is destrogedeverely altered, as opposed to
the ‘environment’ or the Earth. For example Darstdtes “if we're not going to
destroy the climate”; climate change does not keatte ‘destruction’ of the climate
but rather the serve alteration of it possiblyhte point of it becoming unsuitable for
human existence. Such perspectives present theoament as highly fragile, and |
would argue overlook the power of nature. The poefenature is something which
we have come to fear in recent years in the foralinfate change.

Climate change, as well as key in Lammas estabkst and development, is

also central to the documentakying in the Future “The climate footprint of a
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typical western family has more than tripled inftnundred years, which means we
need to find two more planets or start living mbgatly” (quoted fromLiving in the
Future, episode 2). ‘Living lightly’ was a phase whicfréquently came across in my
research, in the ecovillagers conversations; “the that attracts me to living in an
ecovillage is living in a culture in which livingghtly on the earth is natural”
(Appendix C, p95), on the Lammas website; “To laveow-impact lifestyle is to live
lightly on the earth”. There was also a flag sttiive lightly’ at the festival, near the
‘Green Futures’ tent which housed the Lammas sialong other green stalls;
alternative energy, or activist relatedriends of the Earthand Transition Towns
Movement

Climate change has also become a key activise issuecent years, with the
development of activist projects such Hse Student Climate Projeeind Climate
Camp As Kevin Mason below stated on the critical aadical geography forum:
“Climate Actions are to the Noughties what Roadt&sts were to the Eighties”
(posted on 28/02/08). We could argue that Lammagsa form of climate change
activism for the way in which it seeks to countears of environmental destruction
and the environmental dystopian futures or aposayisions produced by climate
change. However it is quite different in its apmtoacompared to other forms of
climate change activism. As an ex-activist commeraethe festival, he considered
Lammas to be a “non-confrontational” approach. Asstussed in my introduction, |
consider the Lammas ecovillage to be an activisra @rm, for the way it acts for
change; aractivism. That change being a better future primaniyterms of the
environment, i.e. a future in which environmentaéstruction’ or ‘degradation’ is
absent. This common cause between different forfncirnate change activism; that
is from less confrontational approaches such asnh@nto more confrontational
direct action was quite empowering for one ecogéla giving a feeling of connection

and “kinship” between different activism and actiet

Daniel: | just went to conference on direct action ommelie change at
Manchester uni, doing that really reminded thatrgthing that you do is
political... there | got quite a lot of kinship fe®y of the relation, a good
feeling of the relation between the direct actmymmunity, and, or like
transition town groups and the project that weloeng, it means it puts all

those on a continuous spectrum of having an impathat, so that's good.
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(Appendix B, p91)

Not all of the ecovillagers identified or assoetht themselves with
environmental activism, one interviewee referred tmuple who he saw as being the
most conservative of the group as having “done tteglycling and are now ready for
the next bit”. One interviewee disliked the waywhich as a prospective ecovillager
she was stereotyped as a ‘hippie’: “I guess | aimtaof a tree hugger (laughter)
sometimes...l actually don't like being categorisedezo-hippy as lots of people
would categorise, | don’t think that has anythioglo with eco, but | guess | am still”
(Appendix A, p88).

Both contemporary direct action activism and eltayes share a genealogy;
that is a connection to 1960s and 70s environmsnigMiles, 2008: 110). We could
go further and argue that they are part of the sameealogy; activism and
ecovillages. Quite a few of those involved or carted to ecovillages/low-impact
communities in the UK, especially in their set participated in or were influenced
by the anti-road movement of the 1980s and 90s. é@mple a member of
Landmatters Co-operatiya low-impact community in Somerset, states thmy life
sort of turned around really when | went to Newhuoythe road protest at Newbury
and was there for like a year and a half, and tpistly fell in love with...living on
the earth” (quoted fromiving in the Future episode 11). An ex-activist | met at the
Festival, who was friends with some of the Lammeaspbe, had been at the Newbury
road protests, he stated that there was a lotwihtiut” at Newbury, but it also “felt
like a victory, because it stopped a lot of roaddmyg at the time”. The temporary
low-impact shelters built by road protestors totecd specific environments have
translated into the development of long-term settliets to counter environmental
destruction generally and in more global terms; elgnate change. So while, as
Jacoby (1999) and Thrift (2007) suggest, some have become apathetic to the
political, perhaps as a result of ‘failures’ of iardm, i.e. not achieving the better

2 “We are increasingly asked to choose between #testjuo or something worse. Other alternatives
do not seem to exist...we build our lives, familieglaareers with little expectation the future will
diverge from the present. To put this another wayutopian spirit — a sense that the future could
transcend the present — has vanished.” (Jacob®, p39

3 “jt seems to me that we are living in a time of tgeand greater authoritarianism. But this is an
authoritarian capitalism which relies on sentimengdia, and lack of attention and/or engagement to
most political issues to hold sway.” (Thrift, 20@p222)
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society it had been striving for, or by a beliefthre insignificance of individuals

actions. Others have taken this disillusionmenthwihe political system and

channelled it. Rather than waiting for and tryirg gersuade authorities to make
changes, they have taken the future into their bamds.

Glimmers of dystopian environment futures can benfl in the solidarity
experienced between one ecovillager and otherisicgwups by fighting a common
ill or dystopia; namely the dystopian or apocalgpt{for human society)
environmental future envisioned by climate changeese dystopian futures are also
present in the ecovillagers conversations, andegsels a motivation rather than
producing the ‘apathy’ (Jacoby, 1999; Thrift, 20@vhich seems to have become
wide spread in this age of multiple crises. Dazzlproduced by the presence of such
dystopian environmental futures through the semhsleese being too much needing to
be done in order to prevent such an apocalypse;ironehich the environment is
‘destroyed’. In the next section | will discuss tati-capitalist nature of the Lammas
project and the ways in which capitalist societyviswed as dystopian by the

ecovillagers.

(2.2) Anti-Capitalism/Dystopian Society

“the ideal of contemporary radical campaigninghis €nd of capitalism”
(Miles, 2008: 100).

Lammas could be referred to as a form of radicalpaigning, though perhaps not in
the way in which it is traditional considered idemonstrations/protests, the end of
capitalism is not however it's aim. It could be swmered anti-capitalist in the sense
that it seems to involve the removal from tradiiboapitalist systems; waged labour,
being a part of national resources systems whiokige such things as electricity and
water in exchange for capital, as well as capitali;msumer systems. But it is instead
against the way in which capitalism or society mgeaerally is currently organised
and structured, and this is what it seeks to chdaygeorking with authority systems
rather than against them.
The Lammas project is “the UK'’s first planned etlage” (Living in the

Future episode 1). Previously ecovillages or low-impamnmunities in the UK have
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been set up either without land ownership or plagrpermission, or in many case
without either, and have had to fight battles wahthorities following their

establishment as a result. Some have acquired ggoniafter long struggles; others
are still on-going, Miles states that “the systeamerally prevents building even low-
impact and sustainable dwellings on agriculturaldia(Miles, 2008: 123-4). Tipi

Valley is one example, an ex-activist | met at fhstival explained to me as we
visited the Tipi field of the festival (Figure 2xhich consisted of residents of Tipi
Valley and visitors who had hired Tipies made bg thsidents, that the community
had been threatened by the local authorities, ttese was taken to an EU court

which ruled that they could stay based on their &mmights.

Figure 2: The Tipi Field at Celtic Blue Rock Festival (Aotts photograph)

While some activists may campaign against the atgiion of distant
unknown people/others, the ecovillage fights adathe exploitation of the self
through waged labour. Eric, one prospective residémhe ecovillage | interviewed

viewed waged labour as a pointless and empty cycle:

Um I've always dreamed of living that sort of lifgke, um where | can be sort
of self sufficient in many ways. | hadn’t actuallyeamed about totally self
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sufficient, | wanted to provide myself with fueb $hat | don’t have to earn
money to buy it, | wanted to provide myself wijlou know all the vegetables
| know are easy to grow, simply because they tssteuch better than what |
could afford to buy...all the things that mainstrepgople do in their lives,
you know having to earn vast amount of money tp foa vast amounts of
money to allow for very basic things to happem’tleeem to make any sense
to me. (Appendix A, p83-84).

There seems to be a sense, amongst my reseatotippats, that current
conventional/mainstream lifestyles are trappingjifg trapped in a job to maintain a
lifestyle, tied to a house by a mortgage etc. Tioifows earlier debates within
geography which argue that ‘mainstream’ societyoermges stability rather than
mobility (Sibley, 1994; Cresswell, 1996; Halfacred€96). Lammas’ transgression
however rather than being mobility, is its remoJedm capitalist systems of
consumerism and waged labour. One ecovillagerdtéayu want to be there now
don’t you, rather than you know, sort of carrying the sort of rat race, which is
really really hard because it feels totally opposeahere | want to be really” (quoted
from Living in the Futureepisode 13).

In the above interview extract there appears tarbethering of ‘mainstream
people’ as mindless workers. A DIY (Do-it-Yourselfplture reminiscent of 90s
activism (McKay, 1998) seems to run through Lamnaasl other low-impact
settlements. Eric’s argument above seems to bewdrl¢ for someone else to earn
money, to pay another person for something whiahgaulddo yourself Lammas is
also DIY in the sense of designing and buildingrtbezn homes, and thus countering
the commercial building business: “Natural buildingas been linked to opposition
to the dominant society’s political and economiticiures, not just to sustainability”
(Miles, 2008: 125-6)

The ecovillage is also of course, countering theplatation of the
environment, as | discussed in the previous seclibough indirectly, it also in a way
counters ‘others’ exploitation by not being a paftsystems of unfair/free trade.
Although the ecovillagers were not explicitly ‘asapitalist’, indeed some referred to
capital as a flow of energy which could have eithesitive or negative associations

(depending on its source). Yet capitalism was stdimething which would be
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countered, even through the simple act of exchagngoods between ecovillagers, as

Eric below mentions:

that's what I'm expecting from the village aspettit, as well as the ability
to buy or trade for the things that other peopéedoing that we’re not, so that
we don’t have to take on board everything to bessdficient, so if someone
is brilliant at cider making and I'm not then nesn’t make sense for me to be
drinking not quite so good cider, | may as weilhlrhis cider, if someone else
is a brilliant cheese maker | might as well usartbheese, I'm sure we could
trade for it, and | think that having a commundayound you we're just

expanding the possibilities of what we can do.gé&mudix A, p90)

As well as countering dominant society i.e. cdjgita in various ways, the
ecovillage also seeks to escape or rather remsgl ftom other dystopian elements
of society. The ecovillage is therefore a futurdtban a disenchantment with society,
as the below interview extract from Eric demonssate refers to the way in which
the binge drinking and clubbing culture “sickenghh

Whenever | go into town, I'm thinking about Swans¢#he moment, if I'm in
Swansea on a Friday and | see what people arg dath their lives, it does
sort of almost sicken me, um and the idea that gouo work to earn the
money, to pay the rent, so that you've got somehe live when you go to
work, and you get paid on a Friday and you gowaith your mates and you
spend most of it, you do the same on Saturdathatcon Sunday you have no
money to do anything and you have no mind to thetkon Monday morning
you've got to go back to work to earn to pay tkeatrso that you've got
somewhere that you can go to work from. That siddings, people shopping
and just wasting money on crap for no apparersoeayou know because it's
fashionable to do this, this or that, um and dssjite society actually annoys
me, and I'd quite happily either change it so thlhtof society works in the
way that | appreciate, which isn’t going to happannot have to look at it. So
| think for me being slightly isolated from whagats going to go on around
here that doesn’t involve or interest me mighalgood thing.

(Appendix A, p87-88)
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He expresses a kind of disbelief at “what peopéedaring with their lives”, to
him such a lifestyle is a meaningless cycle. Hsgdst and irritation at this side of
society; “disposable society actually annoys medrevndicative that this was a part
of society which he wanted to escape and to “neeha look at”. We could describe
his experience as a heightened moment of dyst&uah dystopian states though
hidden from view in the ecovillage, would not besait from his future, though his
hope | believe was that a project such as the Bageiwould lead society in a path
away from such activities. But for the time beitiggse dystopian presents will also
exist in his utopian future.

The uncertainty over Lammas’ future; their utopiature, meant that some of
the ecovillagers were had to alter their lifestyless a more conventional or
‘mainstream’ form. They were settling for what teein was a rather dystopian
present, in that it went against their principlad &eliefs, in order to pursue a utopian
future. Daniel below was one example of this, hd peevious lived a very low-
impact lifestyle in a woodland house he built hithdge was now however having to

live in a rented conventional house “because olitieertainty of the timing”:

CL: So how does the ecovillage sort of contrast w fiou live now?

Daniel: Well | think it's quite similar to how we’ve liveéin the past, because
we’ve been doing the planning application and bseaof the uncertainty of
the timing we’ve ended up in a rented house femtfoment, which in contrast
to that... gives us a lot less time really, becatige continue to try and live a
roughly ecologically life it means we've got legse to spend on the family
and on making good food and things like that bseawne’ve working to pay
the rent, to pay for our oil to be drilled in péaclike the occupation of Iraqg.
(Appendix B, p91)

This lifestyle has meant not only going against litical principles, which
clearly angered him: “we’re working to pay thetrdn pay for our oil to be drilled in
places like the occupation of Iraq”, but also metatt they had to compromise on
their environmental values to allow for adequataifa time: “if we continue to try

and live a roughly ecologically life it means we'get less time to spend on the
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family and on making good food”. This compromisiofythe present for the future
was also shared by John; who stated that his dulifestyle is “probably the most

conventional it's ever been™:

well my lifestyle at the moment, is probably the sha@onventional it's
ever been, um, | use mains electricity, | use samater, um | go out to work
in a car. | think Lammas for me will be a retuonliving lightly on the earth, |
have lived in my past lightly on the earth, andrés a return to that. When |
lived at Brithdir Mawr | reckon | lived as lightsayou can get while still
having a foot in the society, so I'm not goinggo to that extreme again, |
mean before | shopped by horseback, | grew allawp food. Whereas
Lammas is a kind of, is a... an acceptable comprmmois that because it
needs to appeal to the mainstream, we don’t watot be so hardcore that it
appeals to just a small minority. It's going t@danporate mainstream elements
like washing machines, and cars, and computers.

(Appendix C, p95-96)

This compromise was not so much of an issue foon Joe saw compromise as
necessary to the establishment of Lammas and fwotential influence and impact:
“Lammas is a kind of, is a... an acceptable compremigecause it needs to appeal
to the mainstream, we don’t want it to be so hamld¢bat it appeals to just a small
minority”.

Despite the way in which as John above describasymas incorporates
modern and “mainstream elements like washing mashiand cars, and computers”,
to some outsiders, low-impact living seems to beatiempt to turn back time, and
live in ways of the past (e.g. Duffy, 2001). Suchagpproach seems to go against the
modernist view of progress. A sign outside of andhousé shown in theLiving in
the Futuredocumentary states: “Roundhouses aren’t just tyisithey are people’s
homes.” (bid, episode 2), suggesting that there have been @awoplying that their
homes were of the past. This is also implied bycall resident to the ecovillage site,
who states: “The first concern shared by many efltital community is a failure to
understand what Lammas hope to achieve by seemirmtt the clock back five

* a form of low-impact architecture

36



hundred years, as a solution to & 2&ntury global energy resource problem” (Ewan
Wilson, Glandwr resident, quoted froinving in the Future episode 2). This
viewpoint overlooks the fact that while low-impdting draws on methods of the
past, it also draws on modern environmental teadugyl practices, and building
techniques, such as renewable energy i.e. solaglgpand hydropower; though
hydropower could be argued to be a past technoilegys origins, permaculture,
solar heating through the use of large south fagmglows, and thickly insulated
walls. The use of past methods through this petsfers also suggestive of a certain
level of nostalgia in low-impact living; wanting g back to ‘better times’. It could
however be argued that their use of past methods rhare to do with their
environmental nature; allowing for them to live m@ustainably or lightly.

The architectures of Lammas and other low-impa&ttiesnents in the UK
seem to possess something otherworldly about thémgst fantasy or fairytale like.
For example, at a recent Transition Durham meeéingvhich a presentation was
given by a Lammas member on the planned ecovillage,member referred to the
low-impact houses as “hobbit living”. This othenlhiness is also suggestive of the
future; such architectures offer us a glimpse itlie future. Kraftl states with
reference to Kumar (1991) that “architecture ishpes the most utopian of the arts,
with its inherent futurity and (Modern) utopian iage” (Kraftl, 2006: 35). The
below image (Figure 3) of the Terrace building e tecovillage which will be
occupied by four families, has | believe an esglcaturistic nature about it. It is
futuristic for its unfamiliarity, its difference dm previous architectural designs,

essentially its newness.

Figure 3. The Terrace building of Lammas (source: Lammalssite)
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It seems almost paradoxical that a site curreottgupied by a heavily
subsidised tenant sheep farmer is now home to anpak future so strikingly
different and opposed. Strange how such eerily gripkds inhabited by neglected
and dead animals could become the site of such dap@ptimism for the future. We
could argue that the ecovillage site is currenttjyatopian space in the view of anti-
capitalist/globalisation/free-trade and environnaémtolitics; high subsides are seen
as a problem and aggravator of global trade indéipsl they also lead to
complacency in the case of this tenant farmer.

From an environmental/sustainable perspective auddcalso argue that this
land is not being used to its full potential, oneowllager stated that the
environmental future (peak oil and climate changeans that “we’ve got no real
option apart from...to increase the productivity of tand massively” (Appendix B,
p92). The image below (Figure 4) displays this éased productivity of the land in

the ecovillage:

Figure 4: more lively land: an example of one of the 9 giqiot 7

(source: Lammas website)
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This dystopian space is therefore being transfdrm& one of solutions and
hope for the future; a utopian space. Lammas cbeldaid to be breathing life back
into dead empty fields. This redefining of and remg of space is something we see
occurring in activism more broadly, such as diraction (Starhawk, 2002: 151).
Direct action usually refers to protests and derratiens, it is strangely categorised
as ‘direct action’, how indeed is Lammas any [dissct andactive It is perhaps more
conventional in its process i.e. going throughglaning system and thus seeking to
obtain official approval, though we live in a tinte which protests near parliament
require planning permission of a form. But it is@bf course unconventional in the
way that it contrasts to the majorities lifestyles.

While the majorities or ‘mainstream’ lifestyles ngea dystopian present for
many they also had the potential to become a distdpture if the ecovillage was to
not succeed in gaining planning permission; this Weerefore a fear which manifest
itself in the ecovillager's presents as well asngea future present in-itself. The
realisation of this fear would also result in thie ©r space itself, of the ecovillage
retaining its ‘dystopian’ status as representatif’¢he wrongs of capitalism. In the
next section | will discuss community in relatiom the dystopian elements of the

Lammas ecovillage project.

(2.3) Community

Just as the ecovillagers were seeking to escapmowmter elements of capitalist
society they viewed to be dystopian, they also geekounter a trend which some
argue characterises modern life; the disintegradfocommunity. Community is seen
by some as something of the past, as demonstrgtdeelbbelow quote frorhiving in

the Future

Less than four hundred years ago, most peopleritaiB grew their own

food, and built their own houses. But parliameanted money to go to war
and mono-culture offered a quick return. The esunles Act of 1750 separated
people from their land and workers from their fi@si, most people now lived
in cities. What happened to community? | wantdahitk and | was not alone.

(quoted fromLiving in the Futureepisode 1)
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There are obviously some problematic elementkisostatement; firstly that it
implies ‘community’ is dead, and was killed by dapsm or more specifically
monoculture. It also implies that community is oplyssible in rural or self-sufficient
lifestyles, as opposed to urban. However Jone){R0topian Dreamscontradicts
this view, in which he discusses various utopidaerahtive communities around the
world which he visited, the final chapter consistshis reflections on returning and
the discovery of an array of communities on hisrdtap, the very urban Bristol.

The view of community as ‘dead’ in part springsnfr the paradox of modern
urban life in that we can simultaneously be surdmehby crowds of people and yet
be completely isolated. Tuan (1986) writes thatéaaxmon view of society is that it
consists of strangers and acquaintances who tonehanother, if at all, only at the
surface, like hard billiard balls.” (ibid, 112) Tieeseems to be a rather rose tinted
view of the community of the past in which all ndigurs are close friends, but a
community serves a more basic purpose of offeruggpsrt and a helping hand when
needed, we no longer feel that we can ask for @ frelm our neighbours or
community, this is even true in rural areas, as enevillagers anecdote below

demonstrates:

Eric: a while ago in my village | looked out my winddvom where | was
working on the computer and across my next dogghteurs field into the
garden next door | saw our 6 foot 7, 4 foot widxtndoor neighbour sheep
farmer chasing a tiny little lamb around a traitehis field in the rain, and he
wanted the lamb to go into the trailer, and she yust walking in circles
around the trailer, anyway really funny and | laed for a little while then |
put my waterproofs on and put my boots on andul krmow walked across our
garden, across the field next door and acrossst@ind helped him put the
lamb into the trailer, and wondered why he didhihk about asking one of
his neighbours to do that at the beginning, rathan struggling, and | had
no idea how long he was there for but | saw hirmglat and it was funny
enough for me to watch him for a good little wHilefore | went to help, and |
would like it if in the future stuff like that i$nnecessary because someone
will just make a phone call to say can you jug p@ this afternoon because

I've got to do this, and in an emergency I'd hdypppome running you know if
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there was a need for it, and that's what I'm exipgcfrom the village aspect
of it.
(Appendix A, p89-90)

The struggle to become a part of the Lammas contynand to make that
community a reality caused both feelings of ‘silerend ‘dazzle’. Some of the future
residents seemed to experience a kind of ‘silemgéheir involvement in the project,
or we could say in their construction of knowleadout the ecovillage. This silence
took the form of the future of the ecovillage fadji silent, seeming to cease to exist
for a moment or while. This was often as a restilteelings of disillusionment or

disenchantment:

Ruth: um there’s has been lots of moments when lotéashmas people
have sort of lost their faith and become despettade it's just not going to
happen, and things are going on so slowly.

(Appendix A, p88)

As well as the fragility and uncertainty of theoeitlage’s future producing a
feeling of disenchantment, some were also disertedaand overwhelmed by the
paper work and planning involved in making Lammasddity; this included applying

to be part of the Lammas, as Eric below describes:

when we were at the initial stages of applyingecabocated a plot in the first
place, because we were all selected, there wareuple of times when it
thought, when | thought well surely there’s goioge better people out there,
that know more about this that are going to bectetl so is there any point in
us bothering...Um and when we were writing theliappon, Ruth was in

, um and | was in Swansea and we were sort ttoigion a computer

with Skype open, um talking to each other by hberidelayed feedback, um
and trying to work out designs and ideas togetliénok twice as long as it

should have, um and it was kind of horrible, ahdse have been the worst
times | think, for me, um we’re now in a waitin@rge, all the work has

been done, we're just waiting for the planningteysto do its thing.

(Appendix A, p88, line indicates word removed tegerve anonymity)
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This feeling of being overwhelmed and, or disemtéa was also experienced
as a result of the planning application, John betowments that “there were times
when it felt almost crazy”:

there were times when it felt almost crazy, and koow three years of
paper work is just a stupid amount of paper wdrkpu had told me that at
the beginning | wouldn’t have thought that | collave done it, | wouldn’t
have thought that it was possible to see thautfitpand there are times when
it has felt overwhelming- when we were rewritig tapplication...

(Appendix C, p97)

John is overwhelmed by the planning applicatioanewn reflection: “if you
had told me that at the beginning | wouldn’t halweught that | could have done it, |
wouldn’t have thought that it was possible”. Daisiedense of being overwhelmed
was not so much with the size of the applicatiom, father the bureaucracy, and

produced feelings of “frustration” and also | woaldjue powerlessness:

the difficulty and the frustration is making it vkoat the bureaucratic level
...In some ways there are so many different thihgs we could try and do err
because you know | could try and get in with sanember of the council and
try and find out who has influence here and wheihfluence here, things like
that, ...so that’'s a bit overwhelming

(Appendix B, p93)

Dazzle or the feeling of being overwhelmed carrdftge be disenchanting
just as it can be enchanting. We can think of thasenents of ‘silence’ or loss of
faith in the ecovillage’s future as moments in whitystopian futures creep back into
the ecovillagers’ presents and take over. The lrass referred to in the final
interview extract not only have the power to make tammas dream a reality, they
also have the power to create or destroy the Lanooasmunity which is already
forming. An example of a very physical manifestatiof the community is shown
below (Figure 5) by a photograph taken during théhegring at the ecovillage site

which shows the remains of the previous day’s campf
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Figure 5: Lammas campfire at the ecovillage site (Authphstograph)

Community is therefore one obvious way in whicé thture of the ecovillage
can be seen developing in the present. Referrinlgetdirst AGM camp on the site of
the ecovillage, which drew together people fromoakr the UK who were interested
in living at the ecovillage, the founder of Lamnstiates: “the most surprising thing to
come from this is the sense of community that's kisd of spring from nowhere”
(quoted fromLiving in the Future episode 2). This contrast to the views of thalloc
community, one resident stated his disapproval ahinas: “the size of the thing is
all wrong, it's wrong for the area, definitely wigifor the area’l(iving in the Future
episode 2); the ecovillage was originally imagiteaonsist of thirty households, so
the current plans are a compromise on the originabm’:

John: | mean Lammas in itself is a compromise on thraath and ambition
because it's an attempt to bridge the boundaryfaasas it's realistically
possible at this moment in time in this society

CL: so how could it go further?
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John: Well I would like to see it liberated up a lot repyou know the, | think
the most challenging thing that Lammas is goindate® is this obligation to
meet 75 per cent of its household needs from iigeam an annual basis,
people are going to get old, people get ill, petsplife circumstances change
and so | think | would see something with a lotrenfiexibility um and on a
lot bigger scale as well, you know 9 househol@sadres, in my mind is very
small, possibly too small but its all we can getag with, its what's

appropriate for us to do now

CL: do you think it would work as a bigger set up?

John: yeah, definitely. | mean interestingly when westfigot together we
looked at various models, | think the optimum nmoglze we came up with
was between 23 and 30 households, that seems #o riadural size for a
cluster. We looked at models like Holtsfield, \égllLay...Tipi valley, about
25 to 30 households is similar to the traditiovidage size as well, that seems
to be a natural cluster size.

(Appendix C, p95)

As John states above, the project was originddyned to be much larger,
based around the size of other low-impact settlésnand traditional villages. This
size of between 25 and 30 he refers to as a mateiral size”, the implication being
that a larger or smaller settlement is essentiafiyatural. The small size in his eyes
limits the flexibility and adaptability of the comunity. This compromise is he argues
“what’s appropriate for us to do now” and “an atp#no bridge the boundary as far as
it's realistically possible at this moment in tinmethis society”. Sargisson writes that

compromise is a characteristic of many newer goeammunities:

Newer green communities all face this tension betwthe desire for best
practice and the need to attract members. Mogpores pragmatically,

developing a way of life that is better (more eommentalist) than life

outside, but accepting compromises along the way.

(Sargisson, 2007: 10)
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The future community is made present not onlyuglothe compromises that
have had to be made; which will as Sargisson alsoggest be an on going part of
the ecovillages development i.e. a part of theturieias well as their present. But also
through the current communities which the ecovéiaginhabit, these have the
potential to become dystopian futures if the edagé does not succeed in obtaining
planning permission. They are viewed as dystopramarily for their isolation; the
way in which members of the communities are isdldtem each other, afraid to ask
for help from neighbours when needed, as one iie@ae demonstrated with his
anecdote. The future community also manifestsfitselmore physical ways, for
example by the construction of a campfire and thhowsocialising between
ecovillagers leading to a sense of community spast one ecovillager states above
“the sense of community that’s just kind of sprfr@m nowhere”.

Dazzle and silence emerge in these future glimpdeselings of
disillusionment with Lammas’ future created a tenapp state of silence for some
ecovillagers; the ecovillage future seemed to f&lént for a moment. Dazzle
occurred in relation to the applications both topaet of the ecovillage and to the
planning authority; this was in the form of the waoreeded or the complications of
the task feeling overwhelming.

Dystopia, which has been the focus of this chajpdesften assumed to be the
enemy of utopia; dystopias are seen as somethinghwhust be destroyed if they
exist or before they come to pass. But through efigctions on utopia and dystopian
states | have come to realise the essential nafub®th to each other. As Baeten
below articulates, with reference to Schaer (2@0@) Kumar (2000):

Dystopia cannot survive without its counterpartopia, while utopia
‘thrives on the violent destruction of dystopiag@chaer, 2000b, p.278).
Ultimately, utopia and dystopia are two sideshaf $ame coin: what reads as a
utopia for some, be it socialism, modernism ocifas, is decidedly dystopian
for others...'Both deal in perfected societies, thely difference being
whether they attach a plus or a minus sign’ (Kurg@eo, p. 253).

(Baeten, 2002b: 150-51)
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Utopian is not the absence or destruction of gyataitopia requires dystopia
in order to exist, in order to consider it self piem. The utopian city plans of the
nineteenth and twentieth century, to which Pin@&0p) refers are demonstrative of
the human characteristic nature of dystopian fesd utopian solutions. Lammas,
like any other utopia or attempt at a better futisréorn out of discontent with the
state of the present, both its environmental dest® nature, capitalist processes, and
what is seen to be the lack of a community spintthe next chapter | will be
discussing what | conceive to be the utopian eleésneinthe Lammas ecovillage.
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Chapter 3

Utopian Futures
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Utopian Futures

Utopian futures are the theme of this chapter,hastitle suggests. Levitas (1990)
offers us a new definition of utopia, away from \poais visions of utopia as an
“impossible dream” (ibid: 1). Rather than a ‘petfdature, she imagines utopian to
be instead a ‘better’ one, and one which evolvesdranges over time. These better
futures manifest themselves in three ways in régpeihe Lammas ecovillage, which
| will demonstrate using my empirical material fraime participant observation |
undertook at the ecovillage site and Celtic BluelRBestival, the interviews | carried
out while at the festival and my textual analydishe various representations on the
Lammas website. Firstly | will explore the bettewveonmental futures present, in
which the nature or the environment is enhanced ‘preserved’ as opposed to
‘destroyed’. Secondly through particular ways oinlge as Levitas argues “utopia is
the expression of the desire for a better wapeahd (ibid: 8, my emphasis), these
better ‘beings’ take several forms, as | will dissuFinally | will discuss better
futures in relation to belonging, both in termstioé Lammas community itself and
place; the ecovillage site. | aim to show that ¢hbstter or utopian futures reveal
themselves in the presents of the ecovillagerslllalgo explore the ways in which
dazzle and silence emerge during these utopiaemesoth with respect to my own
experiences and the ecovillagers.

(3.1) Environmental Futures

The environment or more specifically the preseoratof it in its current state is
obviously a core motivation of green communitieschsuas ecovillages. This
motivation, as | discussed in the previous chamerings from contemporary
degradation of the environment and dystopian vsiginenvironmental ‘destruction’.
These dystopian environmental futures thereforalewgresenting the possibility of
futures worse than the present i.e. dystopian, s¢see as a catalyst for change, and
for the creation of detter future. Hopkins writes that peak oil rather thamating
dystopian futures could instead mean a future rMymeferable to the present, if we

plan sufficiently in advance with imagination anéativity” (Hopkins, 2008: 17).
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As | mentioned at the beginning of the previouapthr, we seem to be living
in a time of multiple crises, both environmentatl asocial; e.g. climate change and
peak oil. A project such as the Lammas ecovillageugh concerned with
environmental degradation more generally, emergdssatime of crises as a light in
the darkR. Light as symbolic and suggestive, appears sev@nals in my research
(Figure 6 and 7), all in the form of natural ligkdke for example the Lammas logo

below which shows a sunrise:

Figure 6: Lammas Logo (source: Lammas website)

This image seems to be suggestive of hope forfuhee, optimism and
perhaps the dawn of a new age; in which low-impldnhg becomes more
widespread. Referring to a recent exhibition at Nwetional Gallery in London
entitled Radical Light: Italy’s Divisionist PaintersPenny Cole writes that in this
work: “Light was for them a symbol of hope and ofpah(Cole, 2008). | think these
associations could be applied more generally. Takexample religious figures such
as Jesus and Buddha are often depicted with hatbbwight around their heads. Light
is often associated with the future, and darknaistiwe past, as Tuan writes: “Living
is a perpetual stepping forward into light and barelonment of what is behind one’s
back, cannot be seen, is dark and is one’s pasr(;l1978: 9).

The fact that all the light we see on the Lammabsite (e.g. Figure 2), either
on the web-pages themselves or the planning dodsirisronly in the form of natural
light | believe is significant. It is suggestivevbuld argue of the opening up to a more

natural future, and that such a future; one voiden¥ironmental degradation, is

® Drawing on the title of Rebecca Solnit’s bddpe In The Dark: The Untold History of People
Power(2005).
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possible. One light image that features frequerghppwn as the centre image in
Figure 2, is a rainbow, which is a typical westsymbol of hope, leading back to the
story of Noah in the Old Testament. The other irsagkow sunlight lighting up

darkened places. This use of light is | would artheepresence of a utopian future, in

a representational form.

Figure 7: Light in Lammas (source: Lammas website)

Such environmental and resource crises, refewedbbve, can lead to the
creation of “ecotopia, or green utopia” (Miles, 30@1) visions, something to which
the Lammas project could be referred to as. If mvagine utopia to mean a better or
closer to ‘perfect’ world, green utopias or ecosspare primarily environmental in
their utopianism i.e. living a life which is closend works with nature as opposed to
that which is damaging to the environment. Suchgmas encourage and develop
‘green knowledges’ (Miles, 2008: 91). Miles reféossuch knowledges as related to
our perceptions of nature/the environment, butlieke such phrasing could be used
to refer to very practical and particular knowleslgkenowledges which have become
or are scarce in the modern world. Examples of suwwledges include from the
perhaps the not so scarce i.e. growing our own #atlrearing animals, to the more
scarce; using the materials around us to buildungosvn homes, providing our own
fuel and power, permacult§renethods which work with the cycles of nature. &l

these ‘green knowledges’ both scarce and not &mvied in the Lammas ecovillage.

“Permaculture is not a set of rules; it is a preagfsdesign based around principles found in the
natural world, of co-operation and mutually beneficelationships, and translating these principles
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The intricate planning involved in one such ‘gréeowledge’; permaculture
could be said to be reminiscent of utopian citynpléPinder, 2005). Essentially these
‘green knowledges’ mean being able to look afterselves, without the need for
outside services and systems; doing things forebugs. A member ofandmatters
Co-operative a low-impact community in Somerset states that fmant to live as
sustainably and well as possible, and learn thésstiat we feel will be vitally
important in the future when we can't rely on didjuoted fromLiving in the Future
episode 11). Green knowledges which are used bymasmas well permaculture
methods include those necessary to the construcfidreir low-impact architecture.

These green knowledges have also been publighed, attempt to encourage
others to live more greenly. Miles writes that thishblication of green knowledge is
increasing and is indicative of “a growth in doaiurself environmentalism” (Miles,
2008, 105). The aims of ecotopias, or more broadilyironmentalist have worked
their way into the mainstream and consumerism; agnewable energy,
recycling/reusing, green party voting, local andamic food, this something to which
the guides such as those mentioned above havedpdayde in and are part of.

Better environmental futures are made presentmigtthrough the utilising of
‘green knowledges’ and green practices such a®thwntioned above, but also in
the representations of nature found on the Lammas weehsid planning documents.
This takes the form of light (as referred to abawe)sunlight, sunrises and rainbows,
as well as other equally cheery and colourful fortRggure 8), and picturesque

landscapes (Figure 9):

into actions”. The problems of modern agricultunel ghe environmental degradation involved are seen
as a result of a lack of planning and design: “Ptablem from a permaculture perspective has been a
lack of design” (both quotes are taken from theigriPermaculture Association’s website)

“Low-impact architecture uses a combination of cdegt and natural materials. The project is
essentially a self-build affair. The first phasdlsge the construction of five detached dwelliagsd
one terrace of four dwellings. There will be a camaltion of building styles including straw balertba
sheltered, timber frame and cob. The houses vétufe the latest environmental technologies and
design techniques. The dwellings will blend irtie tandscape. Indeed they will be largely made from
elements of the landscape (for example turf raadb, walls, timber cladding).” (quoted from the
Lammas website)
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Figure 8: colourful nature (source: Lammas website)

Figure 9: nature as landscajgsource: Lammas website)

Nature in this form is aesthetically pleasing.hEitin the form of landscape
(Figure 9) or landscape enhancement (Figure 8), tae the ability to affect us
deeply or enhance our mood i.e. picturesque, or awpiring/breath-taking
landscapes. This is also the case in nature asoarnse (Figure 10); while working
with and using nature we can also be deeply afflebie it as one resident of the
Findhorn ecovillage in Scotland demonstrates: ‘fodally | came to improve my
English, to live in Scotland because | love thisirtoy and hiking in here and to live
in an international community, and I've worked agaaden for many years here now
so I've grown totally attached to the land, and,jusgives me deep joy, and there are
so many things in place here, how we are with oraheer, the inner circle, making
decision together, that | feel very touched.”(qdd®m Living in the Future episode
7).

52



Figure 10: nature as resource (source: Lammas website)

Living a greener lifestyle also has spiritual cotations as John below
describes, though this is of course not the cage alb the ecovillagers or

environmentalists more generally as he points out:

CL: Um, does the low-impact lifestyle kind of havergpal angle for you?

John: Um, well | can only answer that question when gay how’s that in-
terms for you, because its such a personal thiadgl delieve it is the root of,
for me the root of low-impact living is to do withur relationship to um spirit,
to the mother earth, to the great spirit, to goat] that for me | think of as a
motivation to low-impact development, sustain&ili ecovillages, that
wholly underpins it for me, now whether that’'serfor other people or not |
don’t know, | think you'd probably get a mixed c#ian, if | think about the
people who are in Lammas | think some people pessame people no.
(Appendix C, p97)

Daniel below refers to nature as the ‘real wondhich made me recognise the
assumption that had been present in my questiahthle urban, and the human is the

world, and to leave this is to leave the ‘real wirlo escape or retreat from it.

CL: Is part of the attraction for you sort of beingtg cut-off from the world?
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Daniel: As | see it... most of our society is a living &lwhich is quite cut-off
from the real world and 1 like to live a life wiigs more in touch with the real

world

CL: you mean like the natural world?

Daniel: yeah, to me the real world is water, is earthiyiag systems, is
plants, is forests, yeah | like to be living closethat,
(Appendix B, 92)

Miles writes, with reference to Jackson (2000t tonnection with nature is
a “basic human need”: “people’s wish to producertben food springs from a basic
human need to connect with nature, to provide foeself, and to play an active,
responsible role in one’s natural environment.’tkdan, 2000a: 31, quoted in Miles,
2008: 122-3). The desire to connect with nature,nbare particularly to live a low-
impact lifestyle was the main motivation of all tleeovillagers | spoke to. As

demonstrated below by an interview extract fromiBlan

CL: What was it that attracted you [to the ecovill&ge

Daniel: It was the fact that there was a planning politych was exactly for
what we were doing, which is for want of a betteording, low-impact
development, and we were committed to doing thgtvay, we were going to
do it on a piece of land without planning pernmossibut the fact that there
was a policy where you could do it and have ségust that time what
seemed like more security, so that was very appeal

(Appendix B, p91)

Similarly John was attracted to the ecovillagatasould enable him to live
“in a culture in which living lightly on the eartls natural” (Appendix C, p95).
Ironically, due to the flimsy structures which srito mind from the phrase “low-
impact”, the ecovillage meant that Daniel coulcelithe kind of lifestyle he wanted

more safely and securely, as he states in theotxbave.
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The environmental crises to which | referred totlas# beginning of this
section, and to which low-impact living is broudierward as a solution to, also
meant that the ecovillagers envisaged a futurehithvmore people would be living
low-impact lifestyles. As John states: “The futtinat | see involves the majority, an
increasing number of people on the earth movingkkia a much more rural, land
based existence with nature yes, that’s the fuhatl see.” (Appendix C, p96).

The future, or more specifically planning for theure, plays a vital role in
environmentalist lifestyles, and this will be espélg the case in the ecovillage.
Consideration of the future will most likely be &kdaily in relation not only to the
environmental future of the site but also the dtayer’s lives. Planning for the future

will be for Eric an important part of everyday life

| like planning stuff, | love the idea of um plang for the future in
terms of planting ash and um dealing with the gmedy planting willow...
I'd happily spent most of my life just doing tharigs that need to be done, if
that means that you know the tomatoes need teedheced and bottled, you
know or reduced and frozen, if that’s the job wejoing to be doing for the
next couple of days, with everything being planfedthe future. Just being
able to make decisions and get on with things @nganise your life so that
you've got the important facilities around you,i@glhmost people don'’t have,
you know most people don’'t have huge pantriegdillvith jars with food
preserved in them, um, and that's what I'm expecfrom the set up. Um,
interesting they say that if you spent more th@upércent of your income on
fuel your in fuel poverty, and | was just thinkingrell 10 percent of my
income, if you equate it to um daily, a day oluydime being 10 per cent of
your income, if I'm spending one day in ten manggour straw coppice
...sawing fire wood, | wouldn’t regard that as diffit , | imaging that we’ll be
spending a lot more than that dealing with out.fy&ppendix A, p84-85)

Eric’s argument here seems to be that althoughwairtgpact lifestyle may
require more forethought, planning and hard labdus worth it for the benefits it
reaps; both environmentally and in terms of indelesice. We could describe the
practices above as forms of ‘green knowledges’ sagtihose | referred to at the

beginning of this section. These knowledges whinghecovillagers currently possess
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and will utilize to create and maintain the ecagk could be described as one way in
which their future; abetter environmental future, is present. Such knowledges,
articulated through my conversations with the eéayers and the planning
documentation on their website | found to be rathdazzling’. | was quite
overwhelmed by the knowledge and sKillsey possessed. Without such knowledges
and skills the future of the ecovillage would beeay silent one. Better environmental
futures also manifested themselves in other, lagzlthg ways to me, in the form of
representations of nature on the Lammas websitdrighter (Figure 9); more
beautiful, preserved and protected landscapes rgig0); and as nature appreciated
and harnessed more fully (Figure 11). These béiteres are also narrated by the
ecovillagers in their desires to live closer tounatand more ‘lightly’ i.e. in a low-
impact way. In the next section | will be exploriagd reflecting on various utopian

states of ‘being’ which | encountered in my resbarc

(3.2) Being

While ‘better’ environmental futures are a core vation of ecovillage living i.e. by
choosing a more environmentally conscious way wingj, there are also other
elements of their lifestyle which they seek to ioy@. Namely ways of ‘being’ which
ecovillage life is seen to allow more time for ortde more accommodating of. In this
section | will discuss the various ways of ‘beinghich constitute Lammas utopian
nature, these include moments of silence or ssfin@ope, happiness, and spiritual
connection to nature.

Just as the first section of this chapter: ‘Envinental Futures’, is twined with
the first section of the previous chapter, thistisaecis twined with the previous
chapter's second section on Anti-capitalism, ammilarly it deals with reverse
elements; namely the utopian reverse. Capitalisiristream’ society could be said to

be concerned with ‘having’ as opposed to ‘being,CeeGeus suggests: “in modern

8 For example Eric planned to earn a living whilerather extra income (as their ‘living’ will be
provided by their plot at the ecovillage; e.g. gimgvtheir own food etc) by using wood from the sde
make fine furniture; “I should be able to make ymow three or four pieces of fine furniture [peayke
um and if you don’'t know how much people sell ffaeniture for (laugh) you should go and found
out” (Appendix A, p85).
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times we increasingly live in a society of ‘havingnstead of ‘being’.” (DeGeus,
2007: 41). Lammas, | would argue prioritises state%eing’ and inwardly derived
well-being and happiness over outwardly and mdtéraving’. If we imagine, like
Levitas (1990), a utopian future to be a ‘bettatufe rather than a ‘perfect’ one, then
this better must include better ‘beings’. Betteates of ‘being’ are in my view
inseparable along with ideas of ‘the good life’'thee creation of better futures; the
future must not just be better physically, aestiadliy or environmentally but also
emotionally. Once such ‘better’ state of being weld consider to be silent practices
such as those associated with meditation e.g.€t®fin and introspection” (taken
from extract below). Lammas it could be said isks&g silence in a noisy world,
seeking to escape the noise of moderr.liJehn below reflects on how he envisages
life at the ecovillage to be (based on his experenliving similar lifestyles); he
imagines that there will be more time for silenagirces and the appreciation of

simple things:

Its a lot slower pace, there’s a lot more timer feeflection and
introspection, and a lot more time for tuningoigbur self and to your past, a
lot more time for spiritualising and for makinget most of those simple
things, you know um making the most of the simpleal grown on the
earth, because grown on the earth it takes aofager than a quick piece of
instant pasta that you bought from the supermadaeently, and its so much
more than that its so much a deeper, | remembenwtived in Tipi Valley
you know there was such a culture of huge apprenidor the really simple
things, like the quality of water, the quality af, the quality of...good wood
for the fire, good music, good company...(Appendjpp@7-98)

These silent moments can often produce claritthenindividual. Clarity of
vision and aim was certainly something which | fduhe Lammas people embodied
in their struggles to make their dream a realitiie Tocus and faith in the project
displayed by of some of the core members of thegmeant that they were rarely

susceptible to moments of ‘dazzle’ in the form @ing overwhelmed. This faith

° That is not to say that modern life is void oésites and stillness (e.g. Thrift, 2000), but rathat
the ecovillage would be absent of some of thediteoises and busyness of modern life e.g. trafiid
crowds of people.
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could be described as a form of hope, argued byesionbe central to utopia (e.g.
Bloch, 1986; Anderson, 2002, 2006). With referemnceBloch, Anderson (2006)
writes “The moment of hope is inseparable from eérition of the problems and
tasks that for Bloch define the concept utopia #red practice of utopianismb{d:

693). Daniel, below describes his focus on thegmtogs preventing him from feeling

overwhelmed or ‘at a loss’ as to what needed tddre:

my experience is really, right from the word gayhti from first thinking
about it | felt exactly like | knew what neededlde done, I've never been at
a loss to know what the action was, in terms efghactical action of making
it work on the ground.

(Appendix B, p93)

The faith in, or hope for the Lammas ecovillageeras to have been an energy
driver which kept the ecovillagers going. John belefers to his “commitment” to
creating the ecovillage and the he hasn’t “everbtiedi’ its realisation, referring to

moments of overwhelment he states:

there have been moments, but they haven't beengstrmments for me. Um
because for me I've been feeling so firmly comedtto this path, but my
kind of, my joy or my energy or my source comesifrjust the act of service
not the actual result, what the goal will lookdlikdon't know, whereas for me
there’s joy to be actually feeling like I'm doisgmething worthwhile, I'm on
the right path, this is my path, this is my degtinl haven't ever doubted |
guess you know for me it's always one step atne tiyou know just one foot
in front of the other, that’s the only way to chna mountain, it's just slowly
slowly, small bites, one step at a time.

(Appendix C, p97)

This seemingly inextinguishable hope appearedetgptwered by a certain
‘utopian energy’; an idea coined by Tower Sarget0{), he defines it as the
“will/willingness/ability to create new forms”ilfid: 309). This utopian energy is
something which “is sometimes displaced, or attldderently placed, into activities

other than the creation of utopias...there is onlyréted amount of such energy at
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any given time, and that if it is going elsewhetewill not be going into actual
utopias or intentional communitiesib{d: 309-10). Tower Sargent ascribes this
‘utopian energy’ to societies as a whole, but ey that it could be applied at an
individual level i.e. to the ecovillagers, DanieldaJohn above being two examples.

It is also clear from the above interview extri@om John, that this in-between
state of the ecovillage, is a utopian state of dpemitself, we could perhaps say a
utopia of becoming (Grosz, 1999a). We need notktloihutopia as merely an end
state or goal, but also as a process towards sisthte, in which a better now is
created through the striving of a better futurdinJstates above “my joy or my energy
or my source comes from just the act of servicetietactual result..for me there’s
joy to be actually feeling like I'm doing somethimgrthwhile, I'm on the right path,
this is my path, this is my destiny”. Striving ftre creation of Lammas gives more
meaning and purpose, or a more specific purposieetecovillagers everyday actions.
We could say that their now is brightened by th&eptal future. Sargisson refers to
green intentional communities, specifically alreaftymed ones, as imperfect

“utopias in process”;

their imperfections absolutely do not invalidateerh. These experiments
might make their members unhappy — unbearablg@ogetimes — but they are
pursuing a dream, striving for a better life amdlsng a better alternative.
They are, | suggest, utopias in process, movirmgvlg] and sometimes
unevenly, towards a better life in this imperfectrid.

(Sargisson, 2007: 21)

This idea of utopia as a process rather than dngeal, as a ‘not-yet’ which
has an affect on the now is echoed in an earligclarby Anderson (2006), who
writes: “I define the utopic as a type of procassvhich plural “goods” or “betters”
are “not-yet” but immanent to life and thereforevéadisruptive, interrogative
qualities” (ibid: 693). This utopia in process drh@coming is not all joyful of course,
as Sargisson above suggests in relation to greemaoaities already formed, but this
is also the case for those in a state of becomugh as Lammas, there is frustration
and unhappiness at trying to make these dreams. viakiel below as well as

reiterating his faith in the project; “I'm quite weinced [the planning authority]
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cannot say no”, describes how the waiting has nianefeel like he “can hardly

believe it will ever happen”:

Daniel: How | imagine it to be living there?

CL: yeah, just what it would be like living there

Daniel: I can hardly believe it will ever happen

CL: Do you think they will say no

Daniel: no, | don't think they could say no to it, I'm itgl convinced they

cannot say no

CL: oh

Daniel: Yeah, it will happen, it will come, it’s just theaiting, its the first
time, in my whole life, that I've had to wait fpermission of somebody else
to do something | believe in...But to answer thestjoa, what will it be like
when we live there? Well, um, when we’ve stoppektlarating, we’ll never
stop celebrating, it's going to be hard work oluis®, and it's going to be
windy and cold, and sometimes it's going to benguand sometime it's going
to be difficult, but overall it's going to be gtedt’s going to be fantastic, in
terms of us and our family it will be the firstapgke to have of our own, we’'ll
be able go out into the woods and start workinthenwoods, we’ll be able to
get the sheep out of the woods so they stop gikiverything that tries to live
in there...I think it will be, | have no doubt itilwbe hard work but on a soul
level | think it will be great, I've got a lot a@nergy left for that, | don’t have a
lot of energy left for paperwork.

(Appendix B, p93-94)

Daniel above expresses his frustration at thetfett“it’s the first time, in my
whole life that I've had to wait for permission sémebody else to do something |

believe in”. Earlier in the interview he stated lvistation at the fact that “we’re
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waiting on somebody’s wim and we don’t even knowosd wim” (Appendix B,
p93). Another negative impact of the process has laesense of mental exhaustion
with the bureaucratic elements of establishingedbevillage. Referring to when the
ecovillage actually gets underway i.e. starts bdiait, he states; “I've got a lot of
energy left for that, | don’t have a lot of eneltgit for paperwork.”

Contrastingly those involved in the project whauld be described as not
being as emotional attached and involved in Lamsessned to be unsusceptible, or
even immune to extremes states of being or ematigndisenchantment or loss of
hope, joy, or overwhelment. Ruth was one exampliisf “I personally have had so
much going on in my life, other things than Lamnttzet | haven't had time to think
about it, it's just either happening or not andblwihat | do and that’s it” (Appendix
A, p88). Although she wanted the project to succddtie project did not go through
it would not be any great loss in that she wouitdpdy find another way to live this
sort of lifestyle i.e. low-impact. In our first cearsation Ruth suggested to me that for
her this type of lifestyle is more logical and preal, as well as more ethical, for
others though she stated that sustainability hambi@e spiritual aspect. For Daniel, as

shown in the below interview extract this was defyethe case:

for me the evolution, my personal evolution of cogito this point
comes from playing outside in the countrysidenature, and enjoying it, of
growing up doing that...outdoor activities and layithat and spending
time outside and feeling alive there, and feeltige with my friends at that
time, | wanted to continue doing that with thathwthe increasing depth of
appreciation of being in nature, of what naturd think there comes a natural
awareness of its value and possibly its fragéibd the impact we’re having
on it, and with that a natural want or tendencplty an active role in being a
steward of nature to some extent, helping to ptate and to honour it, if you
experience it and realise that... and see it's valiginnate value in-itself,
then you know, of course you want to act in a wénch looks after it. So for
me, yeah that is a spiritual thing, that undewditagy that familiarity, the
shared experience between myself and nature,thi@als quite a spiritual life.
(Appendix B, p92-93)
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Daniel reinforces the environmentalist view ofurats “fragility” which is the
driver of his urge to “play an active role in beiagteward of nature to some extent,
helping to protect it, and to honour it". He is gagtive that he feels more “alive” in
nature, presumable than human spaces. Eric expressamilar discontent with
human spaces: “I've never been particularly happytawns, I've always been
happiest in countryside and woodlands...I've alwagh fmost sort of spiritually
happy in natural places, you know away from ma@astr society and industry,”
(Appendix A, p84 and 89). This view of being happie nature is echoed by the

Lammas website on one of the family’s pages:

We belong to no cult. We are not Nature Lovers.
We don't love nature any more than we love bregthin
Nature is simply something indispensable, likeaaid
light and water, that we accept as necessaryitmliv

and the nearer we can get to it the happier we are.

~ Louise Dickenson Ricf

Here nature is seen as essential not only to happibut also to life just as
“air and light and water”. This view is suggestilegat modern discontent and
unhappiness may be a result of our separation fratare. This was also suggested
by Eric:

in the back of my mind | feel that we as people,ag humans have spent the
majority of our um time on this planet being coctee with nature so there’s a
comparatively short amount of time that we’ve aetl ourselves from it, um
and | think that we should be more in tune withurg, and | think that we
might be happier and more healthy, and more mgnséhble you know if
we’'re living more like the animals that we actyalte.

(Appendix A, p89)

quoted on the Gipson family’s page of the Lammalssite.
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Eric however was seeking a deeper state of béisg happiness and a deeper
connection to nature; a “spiritually derived natness” and a feeling of being “more

connected with the world”, through Lammas:

| don’t have any religious belief or faith, but b deel um as if there's
some sort of destiny, as if, I've always felt mgtiee life that something
wonderful is going to happen and this will be gaotd things work...I'm
hoping that | might reach some sort of epiphanyere by if | put myself in a
harmonious lifestyle, where I'm paying attentianthe phases of the moon,
I’'m paying attention to the cycles of life, thamnight become more connected
with the world, that something might just sortjomp out and grab me and
say look I'm here, um and | might just stumble mEmme sort of spiritually
derived naturalness, if that makes sense. Bundts I'm not looking for it, |
just think that it might sort of happen, | havegyit it already so I'm not being
religious about this, I'm being practical about it

(Appendix A, p89)

The being to which Eric above describes coulditdeet to the Buddhist state
of enlightenment; he talks of hoping to reach anfsosort of epiphany...”. Eric’s
above description is the highest expectation | caaness in my research, specifically
it was the highest state of being which an ecayéfawas hoping or aiming for. This
is | would argue the most overtly perfectionistpiém state of being of my research
into Lammas. We could in this sense see it as atopr eutopia within a utopia,
something which is aimed for once settled intodbevillage, a utopia to pursue after
the first i.e. the realisation of Lammas is comglet

The Lammas ecovillage could be said to embody De®&2007) argument for
a new vision of what constitutes ‘the good life’shift from ‘having’ to ‘being’, to
which he argues is essential to our future welkeand happiness. The ecovillage,
both in it's current state as a utopia of “becorif@rosz, 1999) or in “process”
(Anderson, 2006; Sargisson, 2007), and as an ealdog@im, could be said to allow
more time and space for hoping, happiness, andhassliggests silent practices such
as “reflection and introspection”. As well as privig an outlet for the ecovillager’s
“utopian energy”. The future was therefore presbraugh its effect on their current

states of being and as beings envisaged or hopeat fine ecovillage. Silence was
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present in the silent practices referred to abélere dazzle is absent; referring to
times when the drive and hope of the core membfettseogroup was at its strongest.
In the next and final section of this chapter I|Ivike reflecting on the role of
belonging in Lammas, both in relation to the comityuand the place itself.

(3.3) Belonging

Community or more specifically belonging; to bothplce and a community are

essential to images of utopia and ‘the good lée’;Tuan below argues:

Most of us will agree...that good personal relatiops are at the core of the
good life. What do we mean by good personal @hstiips? Perhaps nothing
more than what transpires in a supportive fanaitlppong helpful neighbours or
congenial colleagues: in other words, what onékily to find in a good
community.

(Tuan, 1986: 106)

A ‘good’ community and a sense of belonging tot tbammunity as Tuan
above argues is a core part of ‘the good life’ afeb | would argue utopia. But as
Tuan suggests, a ‘good’ community is not a fixegaidut something which varies
between groups and individuals, he writes thate ‘thncept of community, with its
irreducible idealistic element, [is] something dalgaof almost infinite expansion and
deepening such that how it develops and how itsfisdcial expression are the
principle measure of peoples wisdom” (Tuan, 198&)1

We can think of belonging as more than simply camity, and belonging to
that community, but also as belonging to a pardicplace, and having a place which
belongs to us. One future resident of Lammas wheethido Wales from England
“because the lack of community and open space giaad” (quoted fromiiving in
the Future episode 12) refers to Wales as the place shéetianost “at home” and
“rooted”:
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at home or rooted in the landscape, since |, yoanwk my life, in the whole
of the British isles...there’s just so much of valoere like all the local
produce and the fact that community is still gadh out here, it just a rich sort
of tapestry for us to click into it and it's natrprising that a policy such as

policy 52 would come out of a rich sort of seed bélocal culture.ipid)

This feeling of connection and belonging will pa@pls be more apparent at
Lammas than other places as the villagers havemasiand will be building their
own homes. For Ruth, one of the ecovillagersdriiewed, having a place to belong

was important to her:

I’'m hoping that in an ecovillage | would have wamater, shower and a
toilet facility that would be actually indoors, caenough electricity to watch
films...that would be quite nice. Um... on the othantl to me just starting up
with the Lammas project means that | will have bome instead of three, and
| can actually have valuables and start taking odrmy own business and not
have to keep moving around and moving my stuftiadofrom one place to
another and always forgetting something in anogtere...stuff like that, I'm
just expecting to have a home really and be ab$tart that with the lifestyle |
want to live.

(Appendix A, p84)

She refers to the way in which the ecovillage w#l a step up in comforts
from her current eco/low-impact lifestyle, for thisason she was looking forward to
the simple pleasures and comforts that the ecgellaould provide: “warm water,
shower and a toilet facility that would actually ineloors, and enough electricity to
watch films...that would be quite nice”. The ecowaoffers her more stability, a
more fixed lifestyle; “I will have one home instead three...not having to keep
moving around and moving my stuff aroundm. just expecting a home really”. This
need for stability is contrasting to previous altdive cultures of the 80s and 90s to
which Cresswell (1996) and others refer, in whidhb#ity is associated with
‘mainstream’ lifestyles which groups such as NeveAgavellers sort to rebel against
with their mobility. This importance of home fits with Kraftl's idea of comforting

and unsettling utopias, the homely is of course@ated with the former, he writes:
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Comforting utopias..the artistic, the free, the communal, and thelrara
bound up in a desire for safety, comfort, honess) and/or political stability.
Ecotopias’ or ‘green’ utopias are often imbuedthwisuch homely,

communitarian concerns. (Kraftl, 2007: 122)

For the ecovillagers the community of Lammas wamarily for practical
purposes; having people around them to help ouhwieeded or look after their plot,

their livestock and plants; this is something whiait pointed out:

when it seemed as if it was possible to have yawka slight twist on my
ideal lifestyle with a group of people around wddbwant similar things, so
you can have a mainstream family life knowing thHayou want to go on
holiday for a week that one of your neighbourswesqust as much about
milking goats as you do, and will you know lookeafyour vegetables and let
your chickens out, and do all the things that neede done, in return for you
doing the same for them. It just makes an awfuhiore possible, because if
you did it on your own you’d be tied to the pla&& hours a day and you'd
never be able to leave. So um the community sidéhiogs wasn’t that
important to me, but I'm working on the princigheat anyone that would quite
happily live on their own in the middle of nowhesthout anyone, probably
shouldn’t, so having people around is a good idea.

(Appendix A, p84)

So while close-knit rural communities are oftemsidered suffocating and
restricting, the ecovillage to Eric offers in faotore freedom; the ecovillage
community “makes a awful lot more possible, becafisgu did it on your own
you'd be tied to the place 24 hours a day and yoe\er be able to leave”. Although
Eric stated that he found his local village of Xsbple to be a “bit busy” (Appendix
A, p87), he acknowledges the importance of beiryiad other people to him, not
only for practical purposes, but also for mentadltteand well-being; “I'm working
on the principle that anyone who would quite happile on their own in the middle
of nowhere without anyone, probably shouldn’t, stwving people around is a good

idea”. A project such as Lammas and it's peopleeagly categorised as similar to
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the communes of the 1960s and 70s, Eric howeves doe fit this stereotype, he

reinforces the importance to him of having his “ospace”:

even if | don't feel that people are that impotteknow that they are, um but
for me it's more the opportunity to do what | wdaatdo and we’ll have an
autonomous plot, so we’ll have our own land and @wn life and our own

management of what we want to do, and just neigisyoather than some of
the people who are going to be living in the teerduilding might have a
more integrated life with people around them. &b Hate to live on a

commune, | would not want to live...no matter hownderful the people

were, no matter how like-minded they were, | catldive that way, | need

my own space.

(Appendix A, p86-87)

The community element of Lammas was important &niBl for different
reasons, namely for his children, the presence tbérochildren growing up at

Lammas he felt was important to stop them fromifigeioo abnormal:

CL: Was part of the attraction of the ecovillage riyiwith similar minded
people?

Daniel: yes definitely, um particularly those with otraildren, if it was just
us we wouldn’t mind so much being on our own batduse what we're
doing is a little bit outside the box for our chégn to be growing up with us
doing that, having an unusual lifestyle on our pwthink that could be a bit
unfair on them making them feel too weird or sdnmej, whereas to be with
others, growing up with other children who have #ame sort of lifestyle is
very valuable, and also in terms of us, you kntisvgood to be surrounded by
like-minded people, always, keeps your strength up

(Appendix B, p91-92)

He also felt that the community, all sharing the @f sustainable living,
offered solidarity and strength; “it's good to berreunded by like-minded

people...keeps your strength up”, similarly we mighjue to a conventional activist
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group. Contrastingly John reflected that Lammas m@&sgoing to necessarily consist
of ‘like-minded people’: “Will Lammas be with likezsinded people? [laughs] to a
degree yes | think we’ll share a common commitntergustainability. Am | looking
forward to living with like-minded people? Yeah,tlaucommitment to sustainability
isn't a recipe necessarily for like-minded peopl@ppendix C, p96). His response
made me recognise an assumption | had been ramgotbat a group of people with
similar aims and dreams for the future are the s@nwher or all ways, and further
that theses similarities produce some sort of harous community. While Lammas
plans are highly detailed and extensive, the oameht which cannot be planned for

or predicted as John states below is Lammas sodiak:

I’'m looking forward to living in Lammas, I'm lookg forward to taking that
further, quite how that will be socially | canrauite foresee yet, because the
people I'm going to be neighbours with in Lammias)ean | know them but
don’t know them really really well, because wetmdly met through Lammas
and they're kind of certainly not hippies by anyeans or spirituals or
anything like that, its drawn people together frallnwalks of life, again there
is this shared commitment to living lightly on tharth and yeah I’'m looking
forward to sharing that culture, but how that'sngpto be socially | don'’t
know...it's a long way away it feels to me.

(Appendix C, p96)

Utopia’s are often assumed or presented as pexfatds or societies, this of
course includes community, a utopian communithe&dfore assumed to be a perfect
one in which people know one another very well alvdays get along. One resident
of Findhorn ecovillage in Scotland reinforces thssumption made by outsiders;
“there are quite a lot of people who might wandemd thinking that everything’s all
perfect and rosy, but it’s just like anywhere els@as its little [sound effect and hand
gestures suggesting friction] and its how you de#h that.” (quoted fronLiving in
the Future episode 7). Tower Sargent below, like Levitas9)9argues that rather
than ‘perfect’; utopias should be thought of adtdr® including ‘better’ people and

social relations:
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utopias do not, with few exceptions, present ‘eiff societies inhabited by
“perfect” people; they represent better or goodietaes inhabited by people
who are bettebecausehey live in a better society.
(Tower Sargent, 2007: 305, emphasis in original)

This assumption of perfection, in every aspecwhy, as many have argued,
(e.g. Levitas, 1990; Tower Sargent, 2007; Sargis®8©7) utopia is not taken
seriously and is seen as unattainable. The Lamic@sllagers however, seemed to
have no illusions that Lammas would be such comtyune. a perfect one, despite
the surface similarities in viewpoints betweendeasis. Ruth, as shown in the extract
below, was expecting a community life like any ethecluding arguments with

neighbours:

Ruth: what | am expecting um from village life is wHatiew village life is
supposed to be like, there will be arguments witlghbours about boarders
and about their cat coming and running into mycksiand stuff like that

and...

Eric: and arguments over me shooting their cat

Ruth: (laughter) yeah. And lots of villages will havense sort of community
things going on, the difference being that we h&vexactly chosen our
neighbours but the neighbourhood has been chosenrixiples of what they
are planning to do, and what they are going toatho, what they can do, and
so obviously this community will be slightly difient but I'm sure there will
be the same advantages and disadvantages thatogdd get in any village,
anywhere.

(Appendix A, p90)

In the above interview extract, Ruth points ouwtt im the same way as moving
to any place, the ecovillagers have not choseivéowith each other, which is why
there is an element of chance and unpredictahitityplved in the future of the
community in social terms. During the second megtof the gathering at the

ecovillage site, | could already envisage tensansng between the two most strong-
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willed and outspoken females as an argument alarose. But there were also more
positive glimpses at the social futures of Lammagting the gathering at the
ecovillage site. For example, during the meetingi&irg sticks were used, this
created an atmosphere of inclusiveness and equaldityhich each person had the
right to be heard. It also added to the alreadyfplanature of the gathering with the
sticks constantly being changed for larger, smallemore interesting ones. Serious
discussions were woven with talk of pony riding dodtball playing, frequently
during the meetings a pony or a dog poked theidéiéa and a child showing their
parent the frog they had found. The community alsemed to manifest itself in a
very physical form at the beginning of the secomy’sl meeting when everyone
joined hands and closed their eyes for a couplainfites in a kind of meditation or
moment of connection.

Rules of appropriateness which we may find in aeanoban ‘community’ or
other situations in which people do not know eattteovery well, did not seem to
apply and were demonstrative of the ecovillagere lof life and warmth. For
example, a new couple to the community on leavilegvlkisses to everyone; one
member of the same couple offered me a piggy-badugh the mud to the compost
toilet. This affectionate and playful atmospheresvgapplement with optimism and
hopefulness, particularly on the second, sunnigr dae person commenting on the
weather of the previous night (and day) stated iththtat was the worst weather they
were to expect then things were going to be firtee ood weather accompanied by
the playful nature of the gathering and people szkrto create an optimistic
atmosphere, which | founded to be quite dazzlirigs Tontrasted to the previous day
in which the long journey and terrible weatherteg site seemed to produce a sense of
silence and disillusionment with my research.

Community is importanto the ecovillagers in more than the immediate area
i.e. the Lammas site; they aim to connect to otieenmunities; Eric states “we’re not
going to isolate ourselves from everyone, we'rengadio be forging links with the
wider community” (Appendix A, p88). Daniel belowggests that this connection is
vital for strength and resilience, presumably heamsein the face of impending

environmental and resource crises:

| like to be closer to my community, to my neighbgube they in the

same settlement as me or in a neighbouring onen dhe neighbouring
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village, yeah definitely I'd like to be closer ttwem, and I think that’s probably
one of the most challenging and important thirgsthe future, is for us to
develop and, develop resilience in our communities

(Appendix B, p92)

Lammas could be said to be emerging as a lighbendark or a beacon of
hope for the future. This hope is offered in ong/waough its aims of reviving the
lost sense of community, both to the ecovillage thiedsurrounding area, and possibly
further afield by those affected and inspired bg fhmoject. But we could argue, as
Jones (2007) suggests that community is not detdather more hidden from view;
we have to work harder to find it. His surroundcgmmunity in Bristol he believed
to be void of any sense of community but he sooweatthed several small
communities of different forms to which he was poesly unaware: “if you didn’t
look for them, you wouldn’t ever know they wererie(Jones, 2007: 206). So rather
the ecovillage is and will be restoring a sensecahmunity to these people; the
future residents of the ecovillage. The surroundinga was certainly not void of a
community spirit, as shown by some of their collaee resistance to the project
itself. This hope is offered in other ways througk ecovillage as a future, its effect
on the ecovillager's current states of being, ahdsé¢ strived for, as well as
environmental futures imagined and pursued in fhesent actions,.

Both dazzle and silence | found to occur in relatio my experiences of being
with and to an extent in the community. Silencesifieat themselves predominantly
during moments in which | felt most detached frdra ecovillagers or most out-of-
place, which was usually during negative statesiioid. Dazzle occurred when | felt
more a part of the community, for example whengest of help were offered to me
by the ecovillagers, these moments were generaltprapanied or perhaps in part
produced by a more positive state of mind.

The ecovillagers do not view their future as perfaut simply better or closer
to what they want it to be. But this does not miat we cannot think of their aim as
utopian. It is important to retain our ‘utopian an& (Jones, 2007), reveal these
glimpses, and create fractures in our presentshitohaefebvre refers, as they offer a
light in the dark, hope and possibility to an ‘agé apathy’ (Jacoby, 1999),
disenchantment (Bennett, 2001), and dystopia (Ba&@02b). In the following, and

final section | will summarise and conclude.
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Conclusions

Dazzle, Silence and
Futures Present
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Conclusions

Dazzle, Silence and Futures Present

In the introduction and methodology chapter | poesl questions of what futures
were present within the Lammas project i.e. botktalyian and utopian, the forms
these futures took, and whether the ‘conventiomathods | utilized were adequate
for researching the presence of the future. | waugple that to an extent they are. All
three methods revealed the presence of the futwarious ways. During participant
observation such presences took the form of thetevamt of the future community;
for example helping each other at the festival lbyldng a mud oven together,
joining hands to meditate and reflect, listenintgimly to each other at the meetings
on the site, sharing food, and passing around tidl&ing stick’. As well as the
performing of practices which would be integral ézovillage life; chopping
firewood, using a compost toilet, and cooking owaod stove. The interviews
unearthed an array of futures both dystopian eaysfof environmental ‘destruction’
and human apocalypse, remaining trapped in ‘maasir lifestyles, and utopian e.g.
the freedom and independence that ecovillage tibeses, futures in which there is
increased well-being and spirituality, and moreiemmental futures in which nature
is persevered and protected. Textual analysis waredvfutures in the form of
futuristic architectural designs, intricate plaeminiscent of utopian city plans of the
eighteenth and nineteenth century (Pinder, 2004, images of light suggestive of
hope and change for the future.

The interviews | found to be the most effectiveagly for the way in which
futures were explicitly revealed and presentedjnguparticipant observation and
textual analysis, though | did not have to lookyveard or far, the futures had to be
found or unearthed rather than presenting themselUbere are though of course
more futures present than | have captured, andapsrthan such methods could
capture. Future research, with a similar focus a¢axplore different, perhaps less
conventional methods abilities at revealing the ifeatations of the future in the
present. Similarly, less conventional methods @¢dad used to explore the presence
of ‘dazzle’ and ‘silence’, including whether we ssech states occurring in these

different methods and if so do they manifest arécain the same or different ways.
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In my methodology chapter and introduction | giesed questions relating to
‘dazzle’ and ‘silence’ how these states were preaad their effects both in relation
to the ecovillages development and my own expeeent learning about or
‘researching’ the project. My interviews revealedsense of dazzle in relation to
impending environmental dystopia or apocalypticions, the feeling of an
overwhelming amount to be done in order to prevamtironmental disaster, the
ecovillagers also referred to feeling overwhelmedlazzled by the planning process
and the bureaucracy involved. Conversely, the taicgy of the planning application
also produced feelings of disillusionment and dibamtment which we could
describe as forms of silence, and the apparentcailg of the ecovillage’s future.
During the participant observation | found that duld only explore my own
experiences of ‘dazzle’ and ‘silence’, e.g. feelohagzled by the optimism buzzing
around the ecovillage during my second day at ttee & was impossible to read
either states in others, and it could lead to #telling of states or moments as either
dazzle or silence incorrectly. Although | realised reflection that this could be
overcome by asking others, but it requires longatiter precise explanations of what
is meant by dazzle and silence which | did not caqgeipped with during my
participant observation. This was also the cash teittual analysis, similarly though
this could be overcome by involving the ecovillagger my textual analysis i.e. asking
them if they experience dazzle or silence in refato any of the ‘texts’ | analysed.
Just as | did in relation to futures present, dasked in my methodology whether the
traditional methods | used were appropriate forl@xpg dazzle and silence. | would
say that they are but with more planning and faegt, as well as more time ‘in the
field’ they could have been utilised more efficigntAs | did not try other less
‘traditional’ methods | do not know whether otheettmods are in fact more effective
for exploring these two states.

The finally question | posed in relation to dazaled silence was whether
these states occur in relation to knowledge prodmamnore broadly. Although my
knowledge of the concept of ‘knowledge productiiimited | would argue that this
is the case, if only in a very small way ‘dazzlatdsilence’ are states of being just as
they are states of ‘knowing'. It is also | wouldyae difficult to draw the line between
research ‘knowing’ and life ‘knowing’ especially irelation to social enquiry.
Therefore, the experiences of both the ecovillagerd | offer suggestions that

‘dazzle’ and ‘silence’ occur in our creation of kviedge forms other than those
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characterised as ‘research’. This inescapable @atulboth states indicates that rather
than trying to avoid or overcome such occurrentiesy could become tools with
which to create alternatives to our presents andnopp real methodological
possibilities for the future. Research is full afatisms and contradictions, we can
choose to confront, embrace or ignore them. | waufglie that the research process
needs to be analysed and unpicked more thoroufyirg are to propose real changes
to the way in which we do research.

The utopian and dystopia categories which | diditlee present futures into
are very extreme manifestations, although KrafflO@ argues that elements of the
banal or mundane can be considered utopian, ollgdweould argue dystopian. But
even taking this into consideration, | still coresidthem to be rather extreme
categories in which to place futures, utopia beangextreme good or better, while
dystopia can be considered an extreme or perfettobavorse. There are of course
futures present, both in activist and everyday emtswhich are not so extreme, or
those which do not easily fit into either categaapd which equally deserve notice
and attention. Future research could therefore lvevoincovering other futures in
either activist or everyday presents. In relatiorattivist presents in particular, there
are perhaps other equally vital futures aside fraopian and dystopian ones which
need to be unearthed. If we imagine activism to ooly involve extreme and
confrontational approaches i.e. those categoriseédigect action’ or those explicitly
labelled as such, then it follows that other ledseene futures must be present, which
could equally be considered as integral to activism

Utopian processes are not only something whiclurgcout there, but also in
our offices, both in our attempts to create beitgverfect worlds out there, but also in
attempts to create perfect work. Perfection isdfuge a problem for our own research
just as it is for the world out there. | realisegl experience of being ‘dazzled’ by my
own research, that is overwhelmed by what | feltdesl to be done, read, included,
was produced by the prefect image | had of how msgedtation should look. This
perfection overwhelmed me and made the whole prggeem unachievable and
unrealistic. | was trying to create a perfect pigtgead of one which was simply
better than its current version. Utopian visions ba disenchanting just as they can
be enchanting. In the words of one of my interviesyéfor me it's always one step at
a time, you know just one foot in front of the athéhat’'s the only way to climb a

mountain, it's just slowly slowly, small bites, ostep at a time” (Appendix C, p97).
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The adoption of such an approach, will | believemy own case, prevent some

detrimental ‘dazzle’ in future work.

Research should seek to unearth the unknown atooked. As Clark writes

with reference to Deleuze; research should be atyeation:

rather than looking for the something previoushdiscovered, thinkers or
researchers should aim ‘to bring into being thdticw does not exits’

(Deleuze, 1994/1968, pl47). For Deleuze, as fosdhphilosophers who
prioritize language, ‘[t]o think is to create’ @4/1968, pl147). Deleuze, too,
encourages a rich and stylish use of languagehéus quite clear that the
ultimate aim of this is to unleash the potentiadslife’ in general and not

simply of language or culture.

(Clark, 2003: 30-31)

The ecovillage while it may not physically existits built form, traces of it
can be found within and between plans, drawings atiter representations,

conversations, hopes, fears, and actions whicly litrito life’:

One is always writing to bring something to lite, free life from where it's
trapped...The language for doing that can’t be a dgeneous system, it's
something unstable, always heterogeneous, in Wtk carves differences
in potential between which things can pass, campatss, a spark can flash
and break out of language itself, to make us seetlaink what was lying in
the shadow around the words, things we were hansbre existed.

(Deleuze, 1995, p141)

Though this aim of bringing ‘to life’ or ‘creatingan seem quite an ambitious
task for research, if I think of my task as havlmen to bring to life the Lammas
ecovillage, what | am bringing to life or creating my versions of things. This
bringing ‘to life’ of the ecovillage is somethinghieh is already done by the actions
of the Lammas group in their daily efforts to malkeeir dream a reality, my
perspective will differ from theirs, as theirs wiketween each other. For example

utopia and dystopia are concepts which | attachtimtecovillagers themselves. As
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Thrift writes; our knowledge is always situatedetiause what we know and how we
know it is situated” (Thrift, 1996: 33). My knowlgd of the ecovillage is constructed
through different representations and experiertbese in turn, that is my reading of
them, is affected by my own situation both momentand more long-term;

It has become increasingly clear that there amngtlimits on what can be
known and how we can know it because of the waymdm subjects are
embodied as beings in time-space, because of ositigning in social
relations, and because there are numerous pekgseon, and metaphors of,
what even counts as knowledge, or more precikalywledges”.

(Thrift, 1996: 32).

| do not therefore assume this dissertation tarb@ccurate representation of

the Lammas ecovillage in-process, but rather aggamat a possible future; a future

which is both dazzling and silencing.
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Appendices
Appendix A

Due to the loud drumming and music present in teklof all my interview
recordings they may not be entirely accurate, eajpgm terms of what | say in the
interviews as my voice was often the most diffi¢calimake out.

In all the interviews the names of the interviewkage been changed to keep their
comments anonymous, their names were chosen airmafidm the first names of
authors whose books | was reading at the time.

A blank line in the text e.qg. indicates inaudible speech. In a couple of
cases a blank line was used in place of what wdsrsarder to preserve the
interviewees anonymity.

First interview between two potential residentshaf eco-village, at the Celtic Blue
Rock Festival, this took place inside on of theeottesidents yurt, during lunch.
There was constant drumming in the background tirout the interview, this was
coming from the Chai Chapel café near the tentgclviaias situated in one of the
main fields of the festival. | had forgotten to & the tape recorder on after | had
done a test recording which is why there is a begdke beginning.

Ruth: | wasn’t sure whether you had started with yaire questions.

(laughter)

Eric: Be aware that if you don’t ask questions...

Ruth: He will just talk and talk and talk, for hours

(laughter)

Ruth: be a good idea to at some points to just sayghut's someone else’s turn.
(laughter)

CL: First thing is just sort of reasons, kind of hgeu first heard about or reasons for
choosing, kind of, to be part of it...you might haliferent reasons.

Eric: reasons for choosing?

CL: Reasons for...reasons for wanting to be part oetwevillage.

Eric: Oh right, ok.

Ruth: you go first.

Eric: you want me to go first? Ok. Um I've always dresahof living that sort of

lifestyle, um where | can be sort of self suffidi@mmany ways. | hadn’t actually
dreamed about totally self sufficient, | wantegtovide myself with fuel so that |
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don’t have to earn money to buy it, | wanted t@vuie myself with, you know all the
vegetables | know are easy to grow, simply becthesgtaste so much better than
what | could afford to buy. I've never been parlaly happy in towns, I've always
been happiest in countryside and woodlands, sd irheny mind the idea of buying a
big enough plot of woodland to be able to justdbgibmething without planning
permission, just do something sneakily, on my cavrd hopefully get away with it.
But it would be incredibly difficult to do that thigh because it’s illegal, you can't
plan things properly, you couldn’t invest moneyaibuilding, um and you'd end up
with a really miserable anti-social life where yoauldn’t even tell people where you
live. Um, so, that got sort of put on hold, I skifid it in my idea that | might buy
some woodland and you know have a more transifenwvlith a campervan and have
some things set up there, and come and go, and ivbeemed as if it was possible to
have you know a slight twist on my ideal lifestwéh a group of people around who
all want similar things, so you can have a maimrstréamily life knowing that if you
want to go on holiday for a week that one of yoeighbours knows just as much
about milking goats as you do, and will you knowHKa@fter your vegetables and let
your chickens out, and do all the things that rtedak done, in return for you doing
the same for them. It just makes an awful lot npmssible, because if you did it on
your own you’d be tied to the place 24 hours aaay you’'d never be able to leave.
So um the community side of things wasn’t that ingat to me, but I'm working on
the principle that anyone that would quite happug on their own in the middle of
nowhere without anyone, probably shouldn’t, so hgyeople around is a good idea.

Ruth: That is actually quite much my thoughts as well baven’t got anything to
add to that.

CL: Ok, um | was just wondering how the eco-villaget ®f contrasts to how you
live now.

Ruth: The eco-village is contrast with what?
CL: with how you live now
Eric: how differently

Ruth: I'm hoping that in an eco-village | would havenwawater, shower and a toilet
facility that would be actually indoors, and enowdéctricity to watch films...that
would be quite nice. Um... on the other hand to nsé $tarting up with the Lammas
project means that | will have one home insteatthiife, and | can actually have
valuables and start taking care of my own busiaesisnot have to keep moving
around and moving my stuff around from one placanother and always forgetting
something in another place...stuff like that, I'mtjegpecting to have a home really
and be able to start that with the lifestyle | wemlive. What do you want to say?

Eric: Well at the moment, I'm torn between two homesthrer of which is ideal,
Ruth and | are living together in a little chaldtiah is hideously un-insulated, with
inadequate solar panel set up and no luxuries wba¢s, SO we have cold running
water, um it's cold in winter and hot in summer. Um just looking forward to

being able to do the job properly, to be able titdoan house that we can live in easily
with out needing to worry about um electricity bibecause everything’s going to be
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ultra low um power, really efficient. Um | like plaing stuff, | love the idea of um
planning for the future in terms of planting asld amn dealing with the present by
planting willow. Um and knowing that... because I'erfectly happy working, but

I’'m not very good at working for someone else, eggrmoney. So um I'd happily
spent most of my life just doing the things thagehéo be done, if that means that you
know the tomatoes need to be reduced and botttedkyow or reduced and frozen,

if that’s the job we’re going to be doing for thext couple of days, with everything
being planned for the future. Just being able tkexdecisions and get on with things
and organise your life so that you've got the im@or facilities around you, which
most people don’'t have, you know most people dioakte huge pantries filled with
jars with food preserved in them, um, and that'swhm expecting from the set up.
Um, interesting they say that if you spent morenth@ percent of your income on

fuel your in fuel poverty, and | was just thinkingell 10 percent of my income, if

you equate it to um daily, a day of your time beligper cent of your income, if I'm
spending one day in ten managing our straw coppice coppice, sawing fire
wood, | wouldn’t regard that as difficult , | imangj that we’ll be spending a lot more
than that dealing with our fuel. Um so all the tfsrthat mainstream people do in their
lives, you know having to earn vast amount of mateyay for vast amounts of
money to allow for very basic things to happen,'tle®em to make any sense to me.

Ruth: The difference—————  obviouslyrés a house, a place which we live
in which has all the facilities not very eco even though people living
there do quite eco stuff, but again it's someose’slhouse | visit sometimes to have
hot showers, its lovely but there is no house spaz@ossibility of having any stuff
there just having my ownapand my own home.

Eric: That's my parent’s place that she’s talking abastfar as most people’s homes
go it is eco, there’s a green electricity supplign and all the lights are energy
efficient, things don’t get left on standby, um Iutould be so much better it's badly
designed because it's a mainstream house andshdeeake any sense, um and |
know how much the bills cost and | know how much kaow um oil they use to
heat the place, I've been providing them with fioed for the last ten years and |
know how little of my time it’s taken to keep yondw one room heated so we could
do much more with wood, um and there’s about twesof land that’s not being
used but we could easily have a couple of pigscavid easily have a couple of
goats, we could easily have lots of chickens arakslu

Ruth: But that’s not going to happen.

Eric: It's not going to happen because it's too difficbut it's not too difficult you
just need to build fences, you know.

CL: When you're living in the eco-village will you gmf need to keep employment
outside or will it just be sort of self funding?

Eric: um, should be self funding, um bearing in minak thve’re looking in terms of
having a fairly comfortable bit of capital to staith, um so if we had to get a
mainstream mortgage to pay for this then we haveatw@ a awful lot more money, so
we might have to go earn more money, whereas gtest with a lump of capital
that’s effectively given to us and regard it agfreoney, and have a very frugal life
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then we don’t need to earn much money, as a itfwmenmaker | can charge a rather
silly amount of money for my time so we’ve calceldthat most of the work we’re
doing in terms of managing the land will be to pdevus with food and fuel, and we
should have an excess of certain things that wesetyhmainly high value produce,
and in the winter when there’s most electricityngegenerated and the least work to
do on the land then | can work in my workshop, dltbree months of the year, using
wood which is provided from the site which is aoredibly valuable thing, from that

| should be able to make you know three or foucgseof fine furniture um and if you
don’t know how much people sell fine furniture {taugh) you should go and found
out.

CL: How much?

Eric: um, I'd be thinking in terms of probably sorttbfee to four thousand pounds
for a desk, um if you go to someone who'’s establistnd well known, um it's very
easy to spent sort of ten thousand pounds ondd bigh quality furniture, if you're
looking for a one off, artistically made, that I&se it will last for three, four hundred
years.

Ruth: I don't think you really answered the questidmst of all having
to dry it, which will take a few years before you can actually start up
with it, so | think if we’re being quite realistwhen we are starting up | will be
working somewhere, we’ll need some money in otdeset things up selling the
house, we will have to get the house finished &rsd then get sold, we have to get
people to buy it, so it might take a while, andvd are thinking

Eric: | interpreted the question as when it's setgh\ae’re living the lifestyle we
want to be we won't have to work, but yeah onceseiting up, the fact that Ruth is a
gualified nurse, she could get quite a lot of moiepe wanted to...l1 know you don’t
but you could.

Ruth:

CL: I was just wondering if part of the attractiontbé eco-village was sort of living
with similar minded people, or did that not com®iit?

Ruth: part of the attraction is to live with similar intied people you say. | think my
attraction is more to be able to live the lifestiieant, | like the people who are going
to be on the site, | get along with them, theyaialy have sort of similar ideas______
and I'm sure that | will have great neighbours bt it is my rather than other
peoples that is taking me there

(interruption: someone comes into the tent to gatething)

Eric: | think my answer to that question would be sanium even if | don't feel that
people are that important | know that they are winfor me it's more the
opportunity to do what | want to do and we’ll hareautonomous plot, so we’ll have
our own land and our own life and our own managdraéwhat we want to do, and
just neighbours, rather than some of the peopleavb@oing to be living in the
terrace building might have a more integratedwvifdh people around them. So I'd
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hate to live on a commune, | would not want to liveo matter how wonderful the
people were, no matter how like-minded they weomuldn’t live that way, | need
my own space.

(interruption)

CL: um, ok, do you think in the future maybe a lotrenpeople will be living like
this, maybe even the majority?

Ruth: I think that there are lots of people who wams gort of life and when it
becomes possible there will be lots of people, lghthk the reason why it hasn'’t
happened yet, or why so few people___ a group of people change things so
that it should be possible but I think that

Eric: | guess my answer to that would be, if societyystmore or less as it is at the
moment um then there are lots of people out theewould love to live this way but
can't afford to buy the land that you're allowedd it on, so if it's changed so that
you can do it on land that people can afford to theyn more people will start living
this way, if peak oil you know happens and we dtahave to revalue our resources
significantly, um then we going to want to conteaiplbeing as self-sufficient as
possible, as a nation and therefore it would makeereense for more people to live
in the countryside than the towns because it wsasfluel, uses less infrastructure set
up to feed people if you're connected to your fesagply. Um, so either things will
change this way nicely or something will happesdoiety and we’ll be forced to live
this way. That’s how I view things, but then agtiiat's a bit pessimistic, sort of
bomb shelter building mentality.

CL: was another attraction...the eco-village seemstquite sort of cut off

Ruth: they would like to takeetinessage of sustainable living and eco
living to people who might not choose to live—— On the other hand if you
show people it's possible to live modern comfortalbles without lots of

Eric: my interpretation of that question just brings tm¢hink of...at the moment I'm
either living in a village with a population of altal50 people, which seems a bit
busy to me, um or I'm living in a woodland commuynibose community with about
35 houses, neither of the places we’re living ithatmoment are particularly
mainstream. Whenever | go into town, I'm thinkifgpat Swansea at the moment, if
I’'m in Swansea on a Friday and | see what peo@ealaing with their lives, it does
sort of almost sicken me, um and the idea thatgmto work to earn the money, to
pay the rent, so that you've got somewhere towten you go to work, and you get
paid on a Friday and you go out with your matesymdspend most of it, you do the
same on Saturday, so that on Sunday you have neyrordo anything and you have
no mind to think, so on Monday morning you’ve gogb back to work to earn to pay
the rent so that you've got somewhere that yougeato work from. That side of
things, people shopping and just wasting moneyrap for no apparent reason, you
know because it’s fashionable to do this, thishat,tum and disposable society
actually annoys me, and I'd quite happily eithearodpe it so that all of society works
in the way that | appreciate, which isn’t goinchippen, or not have to look at it. So |
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think for me being slightly isolated from whatewegoing to go on around here that
doesn’t involve or interest me might be a goodghBut we’re not going to isolate
ourselves from everyone, we’re going to be fordinks with sort of the wider
community and you know hopefully giving an examigall those people out there
who are you know wonderful but don’t have the to go about these things at
the moment, might want to change a little bit.

CL: talking about researchthods, there’s these two contrasting
states, one where there’s so much going on it'd kiroverwhelming, and the
contrast, it's like the world’s gone silent, andds just wondering if this applies to
planning the eco-village moments when it seekesrlothings happening, like it's
never going to happen, it's a bit of a weird quasti

Ruth : (laughter) yeah you're right it's a difficult erto answer, um there’s has been
lots of moments when lots of Lammas people havea$dost their faith and become
desperate that it’s just not going to happen, Ayt are going on so slowly, but |
personally have had so much going on in my lifegothings than Lammas that |
haven't had time to think about it, it's just eith@ppening or not and | do what | do
and that's it.

Eric: | think I've either been working flat out on ity a very manic way, or not
working on it at all, I've been busy doing otheints, um but | think that is reflected
in me as a general rule, | mean I'm either very\mrsy or I'm not doing it. Um,
when we were at the initial stages of applyingeabocated a plot in the first place,
because we were all selected, there were a cobiplees when it thought, when |
thought well surely there’s going to be better peaut there, that know more about
this that are going to be selected so is thergpamit in us bothering, it's a lot of hard
work, we’ve got lots of other things we need tadieéng with our lives at the moment,
um you know if you're not going to get selectedway then why bother. Um and
when we were writing the application, Ruth was in , um and | was in Swansea
and we were sort of sitting on a computer with Skgpen, um talking to each other
by horrible delayed feedback, um and trying to wauk designs and ideas together. It
took twice as long as it should have, um and it kiad of horrible, and those have
been the worst times | think, for me, um we’re riava waiting game, all the work
has been done, we're just waiting for the planmsystem to do its thing. When | say
all the works been done, I'm sure that till gorking really hard and | know that
other people are, but unless I'm given a speaifitask to do then | don’t worry about
it. I'd be happy doing other useful things for qlot like planting fruit trees and soap
making,and_____ you know practising dostigff.

CL: Oh there’s a question | missed out, do you Iieitlea of you know feeling more
kind of connected to nature, like more in tune Witk seasons?

Ruth: It's a difficult question because it | guéssn a bit of a tree hugger
(laughter) sometimes | actually don't like beragegorised as eco-hippy as lots of
people would categorise, | don’t think that hasthmg to do with eco, but | guess |
am still

Eric: | guess my answer might depend on what you'rarpfeg to do with the
recording, you know what are you doing with thea@at
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CL: It's just going into my dissertation
Eric: So this is a random thing, our name isn’t gomga onto it?
CL: It'll all be anonymous

Eric: I don’t have any religious belief or faith, butld feel um as if there’'s some sort
of destiny, as if, I've always felt my entire lifieat something wonderful is going to
happen and this will be good and things work, amdan incredibly lucky person,
everything just seems to fall into place, and Ingbmy life generally trying to be nice
and useful, um and good things happen to me. Aradiways felt, I've always felt
most sort of spiritually happy in natural placesy know away from mainstream
society and industry, and I'm hoping that | migbach some sort of epiphany, where
by if I put myself in a harmonious lifestyle, whdha paying attention to the phases
of the moon, I'm paying attention to the cycledif&, that | might become more
connected with the world, that something might gt of jump out and grab me and
say look I'm here, um and | might just stumble ugome sort of spiritually derived
naturalness, if that makes sense. But it's not,Ashlooking for it, | just think that it
might sort of happen, | haven’t got it already 's0 hot being religious about this, I'm
being practical about it, but in the back of my dhirfeel that we as people, we as
humans have spent the majority of our um time aglanet being connected with
nature so there’s a comparatively short amouninweé that we've isolated ourselves
from it, um and | think that we should be more mgavith nature, and | think that we
might be happier and more healthy, and more mgrgtdble you know if we're

living more like the animals that we actually are.

CL: Ok, the last bit, | was just wondering if you twkind of describe how you
imagine living in the eco-village to be either iallx about specific elements or just
generally, it's a bit weird.

Ruth: go on

Eric: what? I've never actually imagined living in acoevillage, | have imagined and
| can visualise and describe my plot in total 3Rgiming, | know exactly what it's
going to look like, if it gets built how it is oraper, and | know what we’re going to
have to do, um but I've always thought about ibagg you know my land, my
house, my life, um and | know that our neighboun®are doing something similar
but what they’re doing on their side of the fenes ot very little to what I'm doing
on my side of the fence, unless they need a haridyeed a hand. Um, so, | think my
understanding of what our lifestyle is going todoelld be anywhere we were allowed
to do this, um having to look aftlee animals, having to do the set sort of
daily ritual, routine that needs to be done, um laanang a surprising large amount of
time off to be happy, um but as far as the villgges, um a while ago in my village |
looked out my window from where | was working oe tomputer and across my
next door neighbours field into the garden nextrd@aw our 6 foot 7, 4 foot wide
next door neighbour sheep farmer chasing a titlg lamb around a trailer in his field
in the rain, and he wanted the lamb to go intatthiéer, and she was just walking in
circles around the trailer, anyway really funny ataughed for a little while then |
put my waterproofs on and put my boots on and Ikmow walked across our
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garden, across the field next door and acrossstarid helped him put the lamb into
the trailer, and wondered why he didn’t think abasiing one of his neighbours to do
that at the beginning, rather than struggling, eimad no idea how long he was there
for but | saw him doing it and it was funny enodghme to watch him for a good
little while before | went to help, and | would &kt if in the future stuff like that isn’t
necessary because someone will just make a phére say can you just pop up this
afternoon because I've got to do this, and in aargency I'd happily come running
you know if there was a need for it, and that’s lhma expecting from the village
aspect of it, as well as the ability to buy or #ddr the things that other people are
doing that we’re not, so that we don’t have to takeboard everything to be self-
sufficient, so if someone is brilliant at cider nrakand I’'m not then it doesn’t make
sense for me to be drinking not quite so good cideray as well drink his cider, if
someone else is a brilliant cheese maker | migtedlsuse their cheese, I'm sure we
could trade for it, and I think that having a commtyaround you we’re just
expanding the possibilities of what we can do. Thgbod enough answer?

CL: yep

Ruth: what | am expecting um from village life is wHatiew village life is supposed
to be like, there will be arguments with neighboaipsut boarders and about their cat
coming and running into my chicks and stuff likattand...

Eric: and arguments over me shooting their cat

Ruth: (laughter) yeah. And lots of villages will havense sort of community things
going on, the difference being that we haven't dyathosen our neighbours but the
neighbourhood has been chosen by principles of thiegtare planning to do, and
what they are going to do, and what they can dd,sanobviously this community
will be slightly different but I'm sure there witle the same advantages and
disadvantages &t you would get in any village, anywhere.
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Appendix B

Second interview between another prospective dtageiresident, undertaken by the
sandpit in the kids zone of the festival.

CL: How did you first hear about?

Daniel: the Lammas? Um, we were living on somebody’s Jaatually a low-impact
lifestyle if you like, and we were looking towargstting our own place, and then the
Lammas project got started, and we heard aboairly fquickly because we were in
the same area, on the edge of Pembrokeshire, sonvef knew what was going on
there, so we sort of came down and immediately thaitiwe’d get involved.

CL: What was it that attracted you?

Daniel: It was the fact that there was a planning poltych was exactly for what we
were doing, which is for want of a better worditayy-impact development, and we
were committed to doing that anyway, we were gaéingdo it on a piece of land
without planning permission, but the fact that éesas a policy where you could do
it and have security, at that time what seemedrikee security, so that was very
appealing.

CL: So how does the eco-village sort of contrastow kou live now?

Daniel: Well | think it's quite similar to how we’ve liweein the past, because we've
been doing the planning application and becauseeafincertainty of the timing
we’ve ended up in a rented house for the momenthnah contrast to that... gives us
a lot less time really, because if we continueyand live a roughly ecologically life
it means we’ve got less time to spend on the faamig on making good food and
things like that because we’ve working to pay thetrto pay for our oil to be drilled
in places like the occupation of Iraqg.

CL: Um, are you quite politically minded?

Daniel: yes

CL: Because | see the eco-village as a sort of likwiam as a lifestyle

Daniel: yep, yep, yeah | just went to conference on tliaetion on climate change at
Manchester uni, doing that really reminded thatrgéng that you do is political,
you know, yeah so | think to an extent it is, thieget quite a lot of kinship feeling of
the relation, a good feeling of the relation betw#ee direct action community, and,
or like transition town groups and the project thatre doing, it means it puts all
those on a continuous spectrum of having an impadthat, so that’s good.

CL: Was part of the attraction of the eco-villagengwith similar minded people?
Daniel: yes definitely, um particularly those with ottadildren, if it was just us we

wouldn’t mind so much being on our own but becausat we’re doing is a little bit
outside the box for our children to growing up withdoing that, having an unusual
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lifestyle on our own, | think that could be a bitfair on them making them feel too
weird or something, whereas to be with other, gngwip with other children who
have the same sort of lifestyle is very valuabhel also in terms of us, you know it's
good to be surrounded by like-minded people, alwiagsps your strength up.

CL: yeah. Do you think like in the future we’ll seera people living this way,
maybe even the majority?

Daniel: yes, um.
(interruption: son comes over and ask how muclbhcket of sand weighs)

Daniel: Um, in the future... we are currently running otifassil fuels and we’ll stop
using if we’re not going to destroy the climate,igthwe may already have done, um
if we're going to do that we’ve got no real optigpart from part from to increase the
productivity of our land massively, in order to iease the productivity of our land
it's going to require more people living on it, lsthink there’s going to be a lot of
people going back to a rural living, and | doninthwe’re really going to have much
choice about the way we live, | think people arengdo inherently be more
ecological in another two years  people ‘aging to install oil heating in
they’re houses, they're going to install wood busne unless someone invents the
fuel for the future, which might happen but you knitis not happening at the
moment

CL: The eco-village gives the impression of beingeaut off from the world, you
know its quite sort of secluded, compared to otti&ages and towns...

Daniel: sorry can you repeat that
CL: Is part of the attraction for you sort of beingtg cut-off from the world?

Daniel: As | see it... most of our society is a living &lwhich is quite cut-off from
the real world and | like to live a life which isome in touch with the real world

CL: you mean like the natural world?

Daniel: yeah, to me the real world is water, is eartliyiag systems, is plants, is
forests, yeah | like to be living closer to thatdd like to be closer to my community,
to my neighbours, be they in the same settlementeasr in a neighbouring one, or in
the neighbouring village, yeah definitely I'd like be closer to them, and | think
that’s probably one of the most challenging andartamt things for the future, is for
us to develop and... develop resilience in our conitias

CL: Um, a lot of people say there’s a kind of spality

Daniel: yeah, ok so for me the evolution, my personalwian of coming to this
point comes from playing outside in the countrysidenature, and enjoying it, of
growing up doing that outdoor activities and taythat and spending time outside
and feeling alive there, and feeling alive with fmgnds at that time, | wanted to
continue doing that with the, with the increasimgpth of appreciation of being in
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nature, of what nature is, | think there comestanahawareness of its value and
possibly its fragility and the impact we’re haviog it, and with that a natural want or
tendency to play an active role in being a stevedinghture to some extent, helping to
protect it, and to honour it, if you experiencand realise that... and see it’s value,
it's innate value in-itself, then you know, of cearyou want to act in a way which
looks after it. So for me, yeah that is a spiritilhg, that understanding, that
familiarity, the shared experience between mysalf @ature, yeah that is quite a
spiritual life.

CL: Ok, this is a difficult question, there’s thisgr in research- two contrasting
states one where you feel overwhelmed by thingshvare going on and the other
where it’s like the worlds gone silent, you cardihast think of anything, you can’t
find things, | was just wondering if with the plang of the eco-village there were
sort of moments like that- where there was so ngathg on that it was
overwhelming or the reverse, like you didn’'t knowwewxe to start, or feel like it will
never happen.

Daniel: Do you mean so do much going on it terms of.. hmliroader scheme, in
terms of so much going on in terms of worldly peshbk and things like that or...

CL: I mean like in terms of the eco-village speciliiga
Daniel: So things we were doing to make the project work?

CL: yeah and quite generally, like conversations abwieco-village etc, does that
make sense?

Daniel: Ok, um, was | becoming overwhelmed?
CL: were there moments when it felt overwhelmingraglaa

Daniel: no, my experience is really, righarfr the word go, right from first
thinking about it | felt exactly like | knew whaeaded to be done, I've never been at
a loss to know what the action was, in terms ofpitaetical action of making it work
on the ground, yeah so in terms of what need&ingout at that level, no problem,
the difficulty and the frustration is making it vikoat the bureaucratic level and in
terms of that it in some ways there are so mafigréint things that we could try and
do er because you know | could try and get in wdme member of the council and
try and find out who has influence here and whoihtigence here things like that,
which is about the things thatyou  Is&t’s a bit overwhelming
and...(interruption) sorry, um and I'm sort of notrgpthere so that’s the only
area where I'm aware that there’s a lot whole logsituff to make that bureaucratic
bit work, more underhand moves we’re waiting omebody’s wim and we don’t
even know who’s wim

CL: um, ok, last question, | was wondering if you Idodescribe how you imagine
the eco-village to be, generally or you could tiout different aspects

Daniel: How | imagine it to be living there?
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CL: yeah, just what it would be like living there
Daniel: I can hardly believe it will ever happen
CL: Do you think they will say no

Daniel: no, | don't think they could say no to it, I'mitgi convinced they cannot say
no

CL: oh

Daniel: Yeah, it will happen, it will come, it’s just theaiting, its the first time life, in
my whole life, that I've had to wait for permissiohsomebody else to do something
| believe in  But to answer the question, whdt ivbe like when we live there?
Well, um, when we’ve stopped celebrating, we’ll eestop celebrating, it's going to
be hard work of course , and it's going to be wiadd cold, and sometimes it's
going to be sunny and sometime it's going to b&adilt, but overall it's going to be
great, it's going to be fantastic, in terms of nd aur family it will be the first place
to have of our own we be able go out into the agoand start working in the woods,
we’ll be able to get the sheep out of the woodthsy stop killing everything that
tries to live in there, we're going to be able tarsgetting rid of | think it will be, |
have no doubt it will be hard work but on a souwkld think it will be great I've got
a lot of energy left for that, | don’t have a Idtemergy left for paperwork

CL:
Daniel: Do | see this as a permanent home?
CL: yeah

Daniel: yeah, | hope so, yeah I'd like to live there Ltite children have grown up
and left home, maybe until | die, yeah.

CL: well I think that’'s everything
Daniel: that's everything?

CL: yeah
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Appendix C

Final interview, this took place in the ‘green figs’ tent after the Lammas stall had
all been packed away.

CL: So you kind of came up with the idea for Lammas?
John: I don’t know if it was an idea that | came uphwit have you switched it on?
CL: yeah

John: | talked about it with friends, and it's an idémat | just kind of ran with, |
couldn’t claim it was my idea, and | guess theiahidea was getting an eco-village
through the planning system to create a precedence.

CL: yeah. What is it that attracts you about livinghe eco-village, is it the low-
impact kind of element?

John: Well, the part that attracts me to living in aroevillage is living in a culture in
which living lightly in the earth is natural, analwhich the built environment is

those industrial elements of transport and machiaer absent, I'm drawn to a
landscape with funky home made houses and lotrofdtead, that's the landscape
that I'm drawn to. | mean Lammas in itself is compise on that dream and ambition
because it's an attempt to bridge the boundargmad it's realistically possible at
this moment in time in this society

CL: so how could it go further?

John: Well I would like to see it liberated up a lot mpyou know the, I think the
most challenging thing that Lammas is going to fadhis obligation to meet 75 per
cent of its household needs from the site on anma@rasis, people are going to get
old, people get ill, people’s life circumstancesuaye and so | think | would see
something with a lot more flexibility um and ona bigger scale as well, you know 9
households, 76 acres, in my mind is very smallsipbgtoo small but its all we can
get away with, its what’s appropriate for us tonaov

CL: do you think it would work as a bigger set up?

John: yeah, definitely. | mean interestingly when westfigot together we looked at
various models, | think the optimum model size wme up with was between 23 and
30 households, that seems to be a natural sizedluster. We looked at models like
Holtsfield, Valley Lay, , Tipi valley, about 25 to 30 households is
similar to the traditional village size as wellatlseems to be a natural cluster size.

CL: I was just wondering how it contrasts to yourreut lifestyle, the eco-village, is
it quite similar to how you live now?

John: no its not, I think at the moment, well my lifglat at the moment, is probably

the most conventional it's ever been, um, | usensialectricity, | use mains water,
um | go out to work in a car. | think Lammas for mid be a return to living lightly
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on the earth, | have lived in my past lightly oe #rarth, and there’s a return to that.
When | lived at Brithdir Mawr | reckon | lived aght as you can get while still
having a foot in the society, so I'm not going totg that extreme again, | mean
before | shopped by horseback, | grew all my owsdfdVhereas Lammas is a kind
of, is a... an acceptable compromise on that beaauseds to appeal to the
mainstream, we don’t want it to be so hardcore itregtpeals to just a small minority.
It's going to incorporate mainstream elements \ikeshing machines, and cars, and
computers.

CL: yeah. Are you looking forward to living with gaitike-minded people?

John: Um, | have lived with like minded people in thasp, | lived in Tipi valley with
a very strong tribal culture, Brithdir Mawr whicha very spiritual community. Will
Lammas be with like-minded people? (smile/laugha ttegree yes | think we’ll share
a common commitment to sustainability. Am | lookfegward to living with like-
minded people? Yeah, but a commitment to sustdityaisin't a recipe necessarily
for like-minded people.

CL: yeah.

John: Um, er, I'm looking forward to living in Lammabm looking forward to

taking that further, quite how that will be socyallcannot quite foresee yet, because
the people I'm going to be neighbours with in Lansimianean | know them but don’t
know them really really well, because we’ve onlytimeough Lammas and they’re
kind of certainly not hippies by any means or $pais or anything like that, its drawn
people together from all walks of life, again thex¢his shared commitment to living
lightly on the earth and yeah I'm looking forwandgharing that culture, but how
that’s going to be socially | don’t know, | mearripaularly the first five years are
going to be such hard work with basically buildegew infrastructure and so those
first five years with those infrastructures being mto place is not going to be living
lightly its going to be lots of work, and so yed#latis a tricky one to answer, it's a
long way away it feels to me.

CL: Um, do you think in the future more people wd living like this, maybe the
majority even?

John: The future that | see involves the majority, acreasing number of people on
the earth moving back to a much more rural, largkaxistence with nature yes,
that's the future that | see.

CL: The eco-village looks like its quite kind of aff from the world kind of, did
that attract you?

John: Well, in that question | see that there’s a clagglefinition in this term of
eco-village, for the last... well since the whole cept of the eco-villages began, in
the 60s and 70s, the original concept up untilrg f@v years ago was that of creating
a completely alternative culture, the eco-villafjesd outside mainstream society,
they educated their kids differently, they dresdigigérently, they thought differently,
and now that’s changed, it's no longer appropriateat with the recent leaps in
understanding that mainstream culture has goneghro the last five years lots of
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things that underpinned the eco-village, eco-vékmgre now shared by mainstream
society, you know...living sustainably, er... peak aik...emotional intelligence are
all er...well accepted philosophies within the eclbage project and now accepted
mainstream, and so | see the role of eco-villages as being something different, |
see the role of eco-villages as something much méegrated with mainstream, and
particularly the next ten to twenty years the fieco-villages will be as kind of
pioneer models for research and err disseminafienronaterial and knowledge and
wisdom about returning to a more land based lifesty

CL: Um, does the low-impact lifestyle kind of havergpal angle for you

John: Um, well | can only answer that question when gay how’s that in-terms for
you, because its such a personal thing and | keeltas the root of, for me the root of
low-impact living is to do with our relationship ton spirit, to the mother earth, to the
great spirit, to god, and that for me | think ahativation to low-impact

development, sustainability, eco-villages, that ishonderpins it for me, now
whether that’s true for other people or not | démow, | think you'd probably get a
mixed reaction, if | think about the people who eréammas | think some people
yes and some people no.

CL: There’s this thing I'm sort of studying, well le€ting on, in research kind of like
there’s these contrasting states where one mirutdeel kind of overwhelmed by
your research, like there’s too much going on dtiner where it’'s like you can't find
things its like the world’s silent, is it the saroe planning the eco-village, like one
minute there’s so much to think about and the ver

John: Um, there have been moments where, but they Haween strong moments
for me. Um because for me I've been feeling solfifroommitted to this path, but my
kind of, my joy or my energy or my source comesfrjoist the act of service not the
actual result, what the goal will look like | doikhow, whereas for me there’s joy to
be actually feeling like I'm doing something worthie, I'm on the right path, this is
my path, this is my destiny, there were times wihéglt almost crazy, and you know
three years of paper work is just a stupid amotipaper work, had if you told me
that at the beginning | wouldn’t have thought thedbuld have done it, | wouldn’t
have thought that it was possible to see that girpand there are times when it has
felt overwhelming, when we were rewriting the apgtion , | haven't ever
doubted I guess you know for me it's always one stea time, you know just one
foot in front of the other, that’s the only waydiimb a mountain, it's just slowly
slowly, small bites, one step at a time.

CL: I was just wondering if you could like descrilparlg in the eco-village, what it
will be like

John: Ok, well just kind of from experience, becaugpiéss | consider Tipi valley

It's a lot slower pace, there’s a lot more time rieftection and introspection, and a lot
more time for tuning into your self and to your paslot more time for spiritualising
and for making the most of those simple things, koow um making the most of the
simple meal grown on the earth, because grown @edlth it takes a lot longer than
a quick piece of instant pasta that you bought fteensupermarket recently, and its
so much more than that its so much a deeper, Imdr@ewhen | lived in Tipi Valley
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you know there was such a culture of huge apptieaidbr the really simple things,
like the quality of water, the quality of air, tijaeality of...good wood for the fire,
good music, good company, and so for me livingnreeo-village also
empowerment where you tap into your own sourcenefgy a deep relationship with
the land
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